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Religion as a Shelter 

Gabor Barna 

Ba rn a ,  G <�bor 2004: Re l igion as a Shelte r. - EUmologi a E u ropaea 3 4 : 1 :  7 1 -80 . 

The cuRI.om of donating pidu res iR s L i l l a l i ve i n  the Franciscan abbey and c h u rch 
at M ariarad na (Arad County, Homania) .  Th is provides the possibil ity of examin i ng 
the relaLion bdween the people and p ictures , between the people and the picture 
col lodion .  In the exa m i ned m u l tieth n ic,  m u l t i l i ngual and m u lt icultu ral region o f  
the B a n a l  t h i s  Roman Cathol ic trad ition of donating pict u res has  particu l a r  
sy mbol ic  meani ngs o f  a re l igious,  eth n i c  a n d  c u l t u ral  n atu re, and is  a lso rel a ted to 
the tolerance shown by the Franciscans towards manifestations of folk re l igi on . 
The social and mental processes in the past decades in the Romanian Ban at could  
be characterised briefly as:  flight from u ncertainty and the search for secu rity. 
Rel i gion and the institutions of re ligion have a major ro le i n  th is  process . 

Gri.bor Ba.nw, Ass. Prnfessm; Department  of Eth n ology a n d  Cultu ral An thropology, 
Un iuersit.Y Sze{{ed, H-6722 Szeged, ER,yetem u. 2. E-ma.il:barna.@h ung. u-sze{{ed. lw 

About the Fieldwork 

Mter years of preparation the Department of 

Ethnology and Cultural Anthropology at the 

University of Szeged launched a long fieldwork 

project in the summer of 1996: studying the 

votive picture gallery at the pilgrimage place of 

Radna in today's western part of Romania. As a 

working hypothesis we presupposed that the 

pictures that play significant roles in the private 

and community spheres of our everyday life 

bear symbolic functions. This is especially true 

for the special places of community life, the 

sacred places, in our particular case, for the 

Catholic places of pilgrimage. There are special 

forms of using pictures here, i .e .  the so-called 

votive pictures and objects. These were donated 

as votive tokens by believers who wished to 

underpin their pleas and express their gratitude 

to the sacred place and the figure worshipped in 

this sacred place - the Virgin Mary in our case 

- after their prayers had been heard. The votive 

object is thus a donation made by the donor as 

the honouring of a vow, with the request for a 

special help, or out of gratitude for a grace 

already bestowed, which the donor takes to the 

place of pilgrimage or leaves there. 1  The votive 

object or picture expresses the wish of the person 

making the vow to be present before the ven

erated votive image and thus to record himself 

or herself in eternal prayer. Thirdly, the votive 

pictures confirm the venerability of the votive 

image concerned. They recognise the grace and 

help won there and strengthen the confidence 

of others in the power of the place.  We 

presupposed that in the examined multiethnic, 

multilingual and multicultural region of the 

Banat this Roman Catholic tradition of donating 

pictures has a particular symbolic meaning of a 

religious, ethnic and cultural nature. 

Folk religion is inconceivable without pic

tures.  Catholicism can be regarded as a religion 

in which images are especially important.2 The 

picture is communication without text and a 

lasting form of teaching that everyone can 

understand. The pictures speak in a language 

that many people understand. 3 Like religious 

customs and rites in general, the pictures are 

also a confession offaith.4 In them the timeless 

teachings of religion are connected to concrete 

references linked to time. They show the 

worldview of a period. However, this worldview 

is never intimate, but always publiclyregulated.5 

The pictures evoke different events oflife, they 

offer the opportunity to recount them again. 

Portrayal and narrative are thus closely inter

related.6 

At the site of our research, in Radna the 

tradition of donating pictures still exists, 

therefore this practice can be observed, recorded 

7 1  
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and analysed . Further, the people who follow 

this practice can be interviewed. Thus the 

rel ation between the people and pictures and 

the people and the picture collection can be 

examined. We believed that the roles of the 

collection and the place could be observed not 

only in the everyday religious life but also in the 

region's society in general. 

The Field: The Banat Region - Equi
librium of Differences 

In the 16th century the southern part of the 

Hungarian Kingdom fell under the rule of the 

Osman-Turkish Empire for nearly two hundred 

years. 7  It was liberated from the Turkish rule 

only in 1 7 18 and it is since this time that the 

area has been referred to as the Banat. The area 

liberated from the Turks by force of arms was 

administered for a long while directly from 

Vienna as an independent administrative unit 

under the name of Banatus Temesvariensis. 

The repopulation, recultivation and rejoining of 

the region in the empire's economic/social life 

started as a result of the Habsburg military and 

civil administration.8 By the 20th century the 

region had a developed agriculture and industry. 

These processes and the conscious settlement 
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Vi rgi n  Mary appears to ,Jm:m
fi n c  Jan d a .  5 0 , 5 x 6 3 , f> ,  o i l ,  
painted inscription in German : 
" Z u r  E r i n n c r u n g" m e i n c r  
schweren Operation , a l s  ich 
nach dem Erwachen die hei l ige 
Gottesmutter erscheincn sah. 
Mit crfurchtvoller D a n k lm r
keit. Karansebes 17 .  XL 1 92 7 .  
Josefine Janda. 

policy implemented under the auspices ofthese 

processes resulted in the multicultural and 

multilingual image of the Banat in the 181h  to 

20th centuriesYThe region had a special position 

until 1918 in Hungary, then in Romania. Until 

1918 the social scene was characterised by the 

fact that Germans, Hungarians and Romanians 

lived here in nearly the same number and with 

the same significance, which meant that despite 

Romanians being in a relative majority there, 

no ethnic domination was apparent in the region. 

This resulted in the emergence of often-cited 

ethnic tolerance in the region; in the background 

of which lay economic prosperity besides the 

ethnic equilibrium. The region's ethnic groups 

had different functions also in an economic 

sense and this underpinned and ensured their 

local role. The settlements - with the exception 

of the big towns - were generally ethnically 

homogeneous. 

The region was divided between Romania 

and Serbia by the peace treaty that ended World 

War One and which dismembered Hungary. 

With this act a developed Central European 

region was annexed to the Balkans region, 

which had a different mentality and was at a 

different stage of development deriving from its 

different historical background. A common 
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character ist ic featu re oft he d iv ided (Ro m a n i an 

and Serb ian )  Banat i ::�  that c iv i l isat iona l  dis

agreements and conili cts aggravated . 10 Right 

after the an nexat ion a large-scale ::�ettlement of 

Orthodox Roman i ans and Serbs started as well 

as the expropriation of the local economy, the 

economic destruct ion of Germans and Hu ngar

ians and thei r gradual expulsion from the region, 

which was a way (::�ti l l  supported by the state 

today) of solving the existing conflicts. The 

result was a great degree of assimilation among 

Hungar ian::;  and w ide  d i spers ion. Fol low i ng the 

mass emigration o f  Germans, after 1990 

Romanians from Oltenia and Moldavia moved 

into the empty vil lages completely changing the 

ratio of ethnic groups i n  the Banat. 1 1  

Church Administration - Ethnic 
Groups, Languages, Cultures 

The Franciscan Order settled in Lippa (Ger. 

Lippa, Rom. Lipova) belonging to the Bishopric 

ofCsanad in the 141 1 1  century 1 � .  However, in the 

16th century it moved from here to Radna to 

escape the advancing Turks and has operated 

here without interruption since then . The 

monastery and church were rebuilt several times 

between the 171h and 191h centuries. Up to 1926 

the monastery belonged to the Saint John of 

Capestrano Franciscan province which operated 

on the Hungarian Great Plain; in that year it 

was transferred to the Saint Stephen Franciscan 

province in Transylvania. 1 :1 The Franciscans 

here were always Hungarians and Germans, as 

were the believers of the diocese. 

Until 1918-1920, the annexation oftheregion 

by Romania, despite their minority in number 

the German and Hungarian ethnic groups were 

dominant in the Banat. These dominated local 

and regional administration beside the co

operating local Romanians.Mterthe annexation 

to Romania, officials from Romania took over 

the administration and mainly non-Romanians 

were appointed to the management of various 

institutions,  such as schools and factories. Ro

manian colonists were settled near the Hun

garian settlements that were not considered 

trustworthy. Romanian border guards were 

brought into the expropriated houses of Hun

garian and German settlements that were in 

the v i c i n i ty of the new Hu n gari an state border. 

Also d u ri ng the ::;o-ca l led land reform Roman ians  

were settled in  the lands expropriated from 

local l andowners in order to change the ethnic 

relations and to intimidate. A menta l ity very 

diflcrent from the previous one started to spread 

in the Banat. Corruption and despotism, pre

viously unknown to the Romanian population 

of the region, poisoned everything. 

Ethnic threats were manifested in - beside 

the excommunication of Hungarians and a 

smaller n u m ber  of  Hungarophile Germans -

the expropriations of homes, romanianising of 

education, then in an attack against churches 

and their institutions (orders, church schools) .  

At the end ofWorld War Two our region was also 

affected by the looting by Romanian independent 

troops :  e.g. the still uninvestigated massacre of 

a large group of innocent Hungarians at Pincota 

(Pankota) and �iria (Vilagos, Hellbrunn) .  The 

Hungarians of Radna only escaped death by a 

stroke of luck. Germans were severely affected 

by their deportation to the Soviet Union, which 

claimed many thousands of lives and thus 

decimated their ethnic group . Those who 

managed to return home faced expropriation 

and forced organisation of collective farms 

(kolkhozes) .  As a result, the relatively closed 

society of German settlements dissolved. Beside 

the emigration to Germany after the war, 

migration to the towns eroded the society of 

German settlements in the Banat. 14 

The change of ruling power meant a change 

in the wider community language usage. For

merly, before 1918 the language of adminis

tration was Hungarian. Although the ethnic 

groups were able to use their mother tongue, 

belonging to Hungary practically meant that 

Hungarian was the language of the state as well 

as of individual success in life. 15 However, the 

Banat was multilingual where the knowledge 

ofHungarian, German, Romanian and at places 

Serbian at a high level was quite general. The 

intermediary languages between different 

ethnic groups, dominantly Romanian, German 

and Hungarian as well as smaller groups of 

Serbs, Croatians, Slovaks, Czechs and Bul

garians were often Hungarian and German. 

This situation changed after the annexation 

ofthe region to Romania. Romanian became the 
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state l anguage and thus the l anguage o f' ad

m i n istrat ion and  o l'fi ci a l  com m u n ication . Wh i le 

in previous decadeR the H ungarian  ethnic group 

tended to asR i mi l ate Germans and in sma l ler  

n u m bers Roman i ans and other  eth n i c  groups, 
now the di rect ion of' l i ngu i stic adj ustmen t  and 

ass i m i lat ion changed : everybody was assi m i

l ated and haR been aRs i m il ati ng i nto the groups 

ofRomanians. Th is  indicates that the i ndividual 

language/ethnic groups have never been isolated 

but they were a lways embedded i n  a greater 

soci ety and show that l ocal/m icro processes 

always depended on  global/macro processes. 

This  change in d i rect ion did not, however, 

take place w i thout confl i cts s i nce beh ind the 

di fferent languages there were and arc di flcrcnt 
cul tures and rel igion s ,  different rel i gious  

cultures and civil i sations. 

Child in a craddle with a girl and guardian angel. 
41x30, colour print, with a photo of a middle-aged 
man, handwritten Romanian inscription: Doamne tie 
iti multumesc ptr. ( =pentru) ca maj ajutat § mai iintinms 
mina. Gherber Vilhem. Cirka 1910.  
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The Changes of Identity - Remem
bering and Remembrance 

Few scienti fic  problems have proved to be so 

long last ing and lengthily intriguing as the 

iss ue of identity. It has been the su�ject of 

ethnological and sociological researches ((>r 

many years. With i n  the next couple of years no 

drop i n  interest is expected along the regions of 

the Danube, either. One reason for this is the 

tragic history of the nations in the Carpathian 

Basin in  the 201 1 1  century : changes in the pol itical 

systems, collective accountabilities, excommuni

cations, n ational eradications, ethnic cleansing, 

mult i pl e  border modifications, financial de

struction because of loss of wealth, nationa

lisation and the scattered character of the 

Hungarian n ati on .  On the other hand,  in  

connection with the accession to the EU the 
Hungarian nation, which is an odd one out 

among the other nations in the Carpathian 

Basin has to deal with the issues of preserving, 

forming and re-establishing both its own and 

the European identity. u; 

Remembrance and historical remembering 

are key elements and founders of individual 

and community identity creation. Historical 

remembering is a precise definition of what a 

community should not forget. Therefore it is not 

equal to history, it is a selection from history, 

although its ties to the past are strong. Historical 

remembrance is not a spontaneous phenomenon 

and although it is the individual who remembers 

something and somebody, remembrance is 

always collective. 1 7  

Following the partitioning of Hungary as 

part of the Austro-Hungarian Monarchy after 

World War One and following the occupation of 

the dismembered Hungarian lands by the 

Czechs, Romanians, Serbs and Austrians, the 

new empire's first task was to destroy the 

symbols (statues,  memorial plaques)  of Hun

garian remembrance and to exchange them 

with the objects of another historical remem

brance. 18 

The Role of Religion and Churches 

We cannot emphasise enough how important 

Radna is in the sharing of the experienced 
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everyday Catho l i<.:i ::; m  nnd fo l k  rel i gious practice . 

Rad nu  w i th  i ts m i ru c u l o u ::;  p ictu re o f' the 
Scapu l a r  Bles::;ed Vi rgi n - bes ide Szeged - is a 

shrine w i th a l arge catchment  areu i n  the Great 

Plain , toduy d i v ided a mong th ree countr ies . 

Radna i s the sacral centre of  a large area 's 

Catho l i c i sm . ' ! '  Visit i n g Rad na i s  a symbol ic 

expres::;ion and con fcs::; ion of'Cathol ics be l onging 

together as we l l  as a s ign of the unity of the 
sacral area. According to Sandor Balint�" , Radna 

in the 17 ' 1 1  and 18' 1 1  centuries "would be a symbol 

for Catho l ic i sm between Islam and Orthodox 

re ligions . ( .  . .  ) Its cultic spell has bound the 

Hungarian, Ge rm an ,  B un yevci , Bulgarian, 

Romanian and Tot [= Slovak] people of the 

Great Plain and Hu ngary" . I t  cannot have been 

by chance that after the Romanian occupation 

the Romanian authorities preven ted pil

grimages to Radna.  Not on ly the processions 

from the truncated Hungary stopped but also 

the Banat Hungarians and Germans from Serbia 

stayed away. The motherland dioceses tried to 

fill or counterbalance th is void by getting the 

Hungarian parts of Radna's catchment area to 

organise the "Radna procession" in Szeged in 

the 1920s. 2 1  The Hungarian pilgrimages by now 

have been reduced to occasional frequency. 

Until World War One Radna was the largest 

place of pilgrimage of the southern-eastern 

Hungarian region bordered by Zcnta (today 

Sonia,  Serbia) ,  Kccskcm6t,  Szolnok , Nagy

varad (today Oradea, Romania), Deva (today 

Deva, Homania), and J.<"'ehcrtemplom (today Bela 

Crkva , Serbia ) ,  and now it is the biggest shri ne  
i n  Western Romania. The characteristic feature 

of the place is the still existing tradition of 

donating votive pictu res that accelerated in the 

third quarter of the 20' 1 1  century. The scale of 

this is illustrated by the 1 7 1 1  pictures hanging 

on the corridor walls of Radna's shrine church. 

The pictures indicate that many ofthe pilgrims 

visiting the church felt and still feel that their 

prayers and pleas are heard here, and with 

Mary's intercession God has helped them in 
their troubles and illnesses. They show their 

gratitude with a picture or a marble plaque. The 

votive picture gallery is thus continuously 

growing, changing and expanding. 22 

These donations all prove that the motives 

behind the purchase and donation ofthe votive 

pictures/objects are the same: the individual in 

a crisis situation can only hope for help from the 

transcendent world (from God, Mary, saints 

and angels) .  He has tried and exhausted all 

worldly sources ofhelp: physicians, authorities, 

and other people's empathy. The problems about 

which these people pleaded for the help of the 

Virgin Mother of Radna were mainly illnesses, 

Virgin Mary and guardian 
angels helping a child at a car 
accident. 6 1x79, oil, hand
written German inscription: 
Wir danken Dir fiir unseres 
Kindes Leben! Du hast es uns 
j enem Juli Tag 1963 ein 
zweitesmal gegeben.  Den 
sicheren Tod hatte es unter 
den Radem gefunden, hattest 
du es nicht dem wiirger Tod 
mit rettender Hand ent
wunden, deiner schiitzenden 
Hand verdanken wir inneren 
Flehen, du mogest auch in 
Zukunft schiitzend neben uns 
stehen. Maria hat geholfen. 
Fam. Freisinger, Glogowatz 
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accidents or problems and con fl icts of their 

individual life that seemed to be impossible to 

solve. These problems did not, however, originate 

only from family life conflicts, but they also 

reflect the social history of the past decades: the 

war, the lives of the Germans taken to the 

Soviet Union, the search for stability by the 

Germans who emigrated to Germany under 

duress or voluntarily, the helplessness and 

vulnerability of falsely accused officials in face 

of the corrupt authorities and the almost last 

cry for help of the youngster who was not or 

hardly managed to be accepted at the university. 

Some interviews contained elements of op

position to the Romanian communist atheist 

authorities, the fear of them, the expugnability 

to them and the idea ofjuxtaposing religion and 

power. These motives prove that for many people 

in many situations Radna and the Virgin Mother 

ofRadna, the Catholic religion and faith meant 

security and the last resort. 

The old and young monks of the Radna 

Franciscan cloister accept and tolerate the 

religious practice of donating pictures. In the 

past years though there seem to be changes 

taking place in the new prelate's acceptance of 

the practice. Behind the acceptance may lie not 

only a more tolerant Franciscan way of thinking 

but also the realisation of the fact that the 

several hundred pictures in the picture gallery 
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The Holy  Fa m i ly i n  Beth 
lehem . 24,/ix::l::l ,  co l o u r· p r i n t ,  
with three photos : 
1. co uple with child , 2. wom
an w ith chi ld, 3. man , w i th 
handwritten Roma n i a n  i n
scription : Tatar M aria Macuta 
Sftinta roagal pe D-:>:eu �i pe 
fiul tau sa faca pace intregi 
mele fam i l i i .  C i rka 1 940. 

of Radna are all tangible symbols of relying on 

God, they acknowledge the "last resort" character 

and role of faith, religion and the church. This 

was obviously proven by the sharp increase in 
the number of pictures donated in the times of 

communism. In the eyes ofthe visitors the large 

number of pictures enforce and propagate the 

effectiveness and popularity of the shrine of 

Radna. 

The tradition of donating pictures therefore 

lives on in Radna. Its intensity during the past 

150 years was changeable. In its outer form the 

tradition is transformed according to the region's 

ethnic developments. Over the decades the 

iconographical composition of the pictures has 

changed and the language of the messages has 

also changed. The function of the pictures,  

however, remained unchanged: they always 

recall past memories to appear in the present, 

i .e .  the picture makes the past event become 

present tense. The nature of the pictures and 

objects as identification and the expression of 

ethnic identity weakens or disappears. The 

gallery's pictures will become just signs of 

intervention by numinosum down here. Al

though their interpretation becomes increasing

ly difficult this way, they are still living signs 

and amplifiers of a peculiar Catholic religious 

practice. The pictures keep alive a Western 

Christian religious practice as well as a Central 
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Europea n ,  H ungar inn ,  German historical ro

membru nce . TheHe arc the root::; of"the d i Hicult ics 

of the ga l l e ry'::; survival and the clashes with 

Orthodoxy und the Orthodox Balkan civi l isation. 

The oxpori cn cos gai ned from tho Banat 

fieldwork demonstrate that religion and/or tho 

chu rch and belonging to a church could be the 

last resort for people i n  tho permanently 

unstable situation of the twentieth century. It 

can be u community that provides stability, a 

hinterland that can mean h ome and the homo

land i n  a broader  ::;ensc. This i s  we l l illustrated 

by the fact that the emigrant Germans in their 

old/new homeland, in today's Germany form 

and (reconstruct) the sacral space structure 

that reminds them of the ir  old home, thus they 

duplicate the sacred place oftheir old homeland 

i.e. Radna. :ta The old family house, the cemeteries 

preserving the ancestors' graves and Radna 

symbolise the old homeland. The Germans 

visiting homo go to see tho old houses they were 

born in and grew up in, all occupied by strangers 

(Romani ans), they visit the parish church, the 

cemetery with their ancestors' graves and 

Radna, the pilgrimage place of the homeland 

that they left behind. They often brought pictures 

and photos of their new home in Germany to the 

Radna picture gallery, thus symbolically uni

fying the old and new homeland on a sacral 

level . In the Radna cloister corridor they often 

look again at the picture they donated, they 

view the picture gallery and remember, so in 

this way they help becoming detached spiritually 

as well. 

In the Atmosphere of Instability 

One of the lessons to be learnt from the above 

situation analysis is that in the territory that 84 

years ago was divided and annexed between 

Serbia and Romania new social developments 

started to take place. These developments are 

characterised by instability. The new states 

could not integrate the Banat on the foundations 

of the previously established system of values 

and interests. This system was grounded on a 

civil society ofWestern Christianity. The country

side previously showing different types of social 

background for centuries - which was unique 

even within the Hungarian state framework -

could and can only be directed according to the 
central isi ng government plans if a permanent  

feeling of  instability is created and sustained . 

The Western Christian religions and churches 

in this situation create stability for the in

dividual: they provide a stable base among all 

the changes and instability. These religions 

differ from Orthodoxy so their roots are different 

and when they are connected with ethnic groups 

they ensure ethnic identity. Therefore they 

sustain national, religious and language di

versity. This way their interests are contrary to 

the state power's intentions to keep an 

equilibrium ofhomogeneity. If the individual is 

still longing for stability and predictability he  

will search for and find special ways to  achieve 

these: 1) he will assimilate into the majority 

ethnic/language/religious/cultural group that 

provides stability; 2) he will emigrate i .e.  he will 

search for stability in his own majority national/ 

language/group; 3) he will create a transcendent 

stability in his faith, religion and within the 

frameworks of his church.24 

The Holy Family in Nazareth, 28x22,  colour print, 
with photo of a boy, Hungarian inscription: Szfiz 
Anyank legy veliink. Halab6l 1995. Kaplony Mancz 
csalad. 
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Those lurgc-scule changes that charucteri::;c 

the Banat in the 201 1 1  centu ry and especia lly at 

the end of  the century a l l ow for all three 

po::;::; i bi l ities or choice::;. And tho::;e who did not 

wi::;h to assim i late i n  e i ther thei r l anguage or 

the i r  rel igion or to emigrate from their native 

land, found a fi nal refuge in the i r  fai th ,  religion 

and church . This is expressed symbolically too 

in the vast collecti on of votive objects at 
Mariaradna which, although representing an 

insignificant proportion of the estimated mass 

of l .fi-2 mi l lion p i lgri ms over the last century 

and a half: has a much greater impact because 

of its nature. It is of special note that the 

practi ce of making donati ons gained n ew 

impetus in the 1960s and 1970s, a time when 

people throughout Romania were most at the 

mercy of the terror of the Romanian communist 

dictatorship which penetrated even into their 

private lives. Almost the only refuge that 

remained was religion, where faith, humanity, 

the mother tongue, culture and awareness of 

self-identity could be preserved. This could not 

be taken over and controlled by the dictatorship. 

Individual and community problems could be 

expressed within the frames of religion. Only 

religion and the church offered the experience 

of a true community. But for the individual who 

placed his trust in God, faith, religion and the 

church became a point of reference solving his 

mental problems, easing his civilisational 

problems and making then tolerable .  The 

creation and survival of the gallery would have 

been inconceivable without the co-operation of 

the Franciscans at Mariaradna. It can be said, 

also on the basis of the interviews conducted 

with them, that they tolerated the local custom, 

received and accepted the objects taken to the 

monastery, especially pictures seeing in them 

not worthless kitsch and mass-produced articles 

but the signs of divine grace manifested in the 

lives of individuals. They interpreted the objects 

as proof of grace and effective instruments of 

propaganda. 

At the same time these changes are true 

reflections of the internal dissemination of a 

once developed and tolerant region. Romania's 

behaviour after 1920 is that of a typical colonist. 

The new state took the "native's" wealth away 

(houses, land, factories), it dispossessed their 
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education and  is restricti ng their chu rche::; even 

today. On the other ::;ide it i ntroduced i t::; ow n 

language, used exclusively to teach its ow n 

history and it supports its own ethnic/::;tate 

religion.  The "natives" are second-rate c it izcnH 

who can only choose one ofthe above-mentioned 
ways to achieve their individual and comm u n i ty 

stabi l i ty. IfRomania once i ntegrates the Banat, 

too, they can only do so to the land, since the 

society that established and for two centuries 

has sustained and operated the unique culture 

ofthe Ban at has vi rtual ly disappeared: German::; 

and many Hungarians emigrated and a growin g  

majority ofthe local society have n o  local roots, 

were not born here, they arc monolingu al and 

monocultural and they are intolerant. One 

culture, that of the Germans has already died 

out.25 Will the culture of the other nationalities 

and ethnic groups be next? And as individuals 

find themselves free of one social constraint 

(communist dictatorship), now under the in 

f1uence of another external constraint  

(globalised capitalist domination), will they be 

able to form bonds strengthening their security, 

and to what? Or will all systems of human 

connections totally disintegrate? Or will the 

Roman Catholic Church, the Franciscan Order 

which has always been on the side of the little 

people and minorities, and the monastery at 

Mariaradna be able to slow down these pro

cesses, if necessary at the price of supporting, 

tolerating and thereby m aintaining the 

phenomena of folk religion,  including in 

particular the customs of pilgrimage and 

donatingvotive pictures -which moreover canon 

law also regards as something to be preserved 26? 

Or will they too, in keeping with the rationalism 

spreading within the church, discourage pil

grimages and with them the custom of donating 

votive objects?27 

Notes 

1 .  Gockerell 1995, 120; Kriss-Rettenbeck 1972, 271-
370. 

2 .  Wiebel-Fanderl 1993, 297. 
3 .  Wiebel-Fanderl 1993, 279.  
4. In general Oliva Wiebel-Fanderl interprets the 

role of pictures in everyday life in this way. 
Wiebel-Fanderl 1993, 278. 

5 .  Wiebel-Fanderl 1993, 278. 
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6. Wiebcl - l''a n d c rl 1 9H : 3 ,  278.  

7. Enl-{c l 1 H9fi .  
8. Kov:kh 1 998.  
9. Hornadct.t B6k6H i ,  Remaciett Ki ss and Erikn 

An na M a kov i c:; : Thc Banat i n  Lil-{h t ofHistoricai
Sta tislicu l Data : The Ad m i n istrative, Economic  
and Soc i a l  H isto ry of  the Rogion l ooks behind 
these issues  citing fu rther I i tcmture. For broader 
h i stor ical  contoxt sco Vol gycs 1 98 1 ,  1 30-1 3 5 .  

10 .  l-1 u n t i ngton 1 998. 
11. Bodo 1 997; G rc f'lrwr· 1 996; Rieser 1 992.  
12. Lot. r. 1980. 
13. On the h istory o f  M:\ r i a m d n a  sec: Jordansr.ky 

1 8:J6; B a l ogh 1 872; M agya ry 1 902;  Szabo 192 1 , 
: 324-:J2!.i;  B:\ l i nt 1 94 4 ;  Ba l i n t n .d . ;  Roos 1 98 1 ; 
Barna 1991 ;  Roos 1998 w ith further l iterature. 

14. C l: :  Arnold  2002, and Cs6ka-Jaksa - Pusztai 
2002 . 

15.  Sche n k  1 978. 
16. Goddard - Llobera - Shore 1 996, 23-27. 
17 .  Assmann 1 999 . 
18. Barna 2000a; Barna 2000b; Liptak 2000. 
19. B a l i nt - Barna 1994; Roos 1 998. 
20. Sandor Balint ( 1904-1980) professor of ethn-

ography at Szeged university. 
21 .  Bal i nt 1944, 49-50. 
22. ifj . Lele 2000. 
23. The quant i tative an a lys is of th is collection can 

be found in the essay in our volume written by 
Zsuzsanna Peter and Erika Vass. 

24. Th i s  kind of duplication is not a rare and new 
phenomenon. Practically the same thing hap
pened in the Middle Ages after Islam conquered 
the Holy Land: with the use of relics, the holy 
places ofPalestine w ere re-established in Europe 
i.e. they were duplicated. A similar process can 
be observed in the case of the cults forming 
around icon copies. See : Arnold 2002. 

25. Eriksen ( 1993, 123-124) also considers that from 
the point of view of ethnic minorities and the 
state power there are three possibilities :  1)  
assimilation; 2) accepting the inferior status; 3)  
separation. 

26. Barna - Lonnqvist 2000. 
27. Canon 1234, paragraph 2 of the Codex luris 

Canonici provides :  "Votive objects displaying folk 
art and religiosity must be placed visibly in the 
places of pilgrimage or close to them and must be 
preserved safely." CIC 1986. 835. 
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