
ANDERS GUSTAVSSON 

Ritualised Behavior 
Some Research Trends in Scandinavian 
Enthnology and Folklore in the 1970s 

The aim of this study is to present some of the principal traits in Scandi­
navian ethnologic and folkloristic research. The main emphasis is placed on 
ritualised behavior, both in everyday and holiday contexts. In earlier Euro­
pean ethnology, this field has generally been called research on ,,customs" 
(cf. Bringeus 1976, Briick 1981, Gustavsson 1981c). In more recent research, 
however, the terms ,,life form" (cf. Christiansen 1980) or ,,rite" (cf. Fryk­
man 19 79) have been used to replace ,,custom". ,,Life form" brings to mind 
the term ,,Lebensweise" which has become significant in German ethnology, 
and which comprises, in a natural way, behavior in everyday life. ,,Rite" is 
derived from Anglo-Saxon social anthropology as, for example, Mary Douglas 
uses the term. To use ,,rite" in this sense is, however, questionable, partly 
since in Scandinavian ethnology and science of religion it has long been re­
served for interactions between human beings and the world of the super­
natural (i.e. Bringeus 1976, Siikala 1978). In my opinion, the term ,,custom" 
particularly brings out the normative side, the group pressure, and the repe­
titive character through time ofritualised behavior ( Gustavsson 19 7 2a, 19 8 lc ). 
The value of this term as an ethnologic concept has been increasingly dis­
cussed and questioned in recent years (e.g. Egardt 1973). So as not to be­
come involved in this discussion here, I use the expression ,,behavior" wher­
ever possible. 

The object of this survey is to distinguish the different basic assumptions 
presented by various researchers. To illustrate the processes which have ta­
ken place in research, the term ,,trends" is used. My aim is to bring out both 
shifts in interest and to discuss the way in which researchers with different 
basic points of view have confronted one another. 

This study concentrates on presenting established problem areas and points 
of view, and not on specific subject matter dealt with by the researchers. It 
is organized around the question: How have directions in earlier research de­
veloped, and what new trends have appeared? Thus some scholars appear in 
several contexts, and developments over time may be illustrated. 

In the interest of clarity, I exemplify different research trends with select­
ed studies. Some comparisons with West German research discussed in greater 
detail elsewhere (Gustavsson 1980b) are also presented here. Of course, my 
selection is a subjective one, as is the length of the various commentaries. Re­
search fields related to those I have worked with myself are most thoroughly 
treated. One of my primary goals has been that the individual researchers 
will be able to agree with my descriptions of their studies. My judgments, 
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especially the critical ones, are intended to further debate on research and 
encourage new studies which would concentrate on other aspects of these 
problems. 

To assemble data for this investigation, I have reviewed journals, bibliogra­
phies, and publications from the 19 70s in ethnology and folklore. With re­
gard to the literature written in innish, I have mainly made use of the 
sum mari es for foreign language readers. Research in progress has been do­
cumented both via a questionnaire issued during the spring of 1981, and 
through personal contacts with departments across Scandinavi,. Since its 
aim is not to investigate the history of learning but rather to indicate rele­
vant directions for current and future research, this study begins around 
19 70. Earlier research is already available to international readers in several 
contexts (Svensson 1952, Bringeus 1961, 1968, Swahn 1961, cf. Grambo 
1977, Bri.ick 1981). 

The major research areas which have not been included in this survey are 
research on popular beliefs and popular poetry in folklore, area which have 
been surveyed by Ronald Grambo, Oslo (Grambo 1977) and Outi Lehtipuro, 
Helsinki (Lehtipuro, 1977/78), among others. 1 either have I presented stu­
dies of material . culture as research developments in this area have been stu­
died by Nils Stor8, Abo, (Stori 1981). It has, of cour e, been difficult to 
draw the boundaries between the different fields exactly. Investigations of 
children's culture, such as children's games and norms for hildren's beha­
vior, are the only type of behavioral studies which I consciously have ex­
cluded from this study. Significant contributions in this area have been made 
by Leea Virtanen in Finland and by Ase Enerstvedt and Reimund Kvideland 
in Norway (cf. Virtanen 1978, 1979, Enerstvedt 1971). A publication deve­
loped as part of a project called ,,Children-Culture-Society" at the Depart­
ment of Ethnology in Gothenburg contains a survey of the trends in ethnolo­
gical and folkloristic research on children's culture. 

This survey first takes up studies in which various process perspectives are 
central. The diachronic perspective, both in the form of change and of con­
tinuity (,,stubborn structures"), is important in this area . These are mainly 
element-oriented studies of innovations regressions, and revitalisations. Stu­
dies of conflicts, cultural contacts, and socialisation, in which the f cus on 
cultural systems, social perspectives, and the instrumental side of behavior 
stand out, have also been included here. The other main section of the sur­
vey includes studies which focus more on a contemporary perspective ( cf. Ek 
1980b) either of the past or of the present. 
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I. PROCESS PERSPECTIVES 

1. Innovations 

Innovation research was one of the principal trends of the 1950s and '60s, 
and is one which has continued to develop in the 19 70s. Researchers like 
Mats Rehnberg (Rehnberg 1965 ), and Nils-Arvid Bringeus have continued 
the work of Sigfrid Svensson (Svensson 1942), and also turned directly to 
cultural geographer Torsten Hiigerstrand (Hiigerstrand 1953). Recent in­
terest in this type of research (,,Kulturraumforschung" in German termino­
logy) which was dominant in earlier diffusionistic research has been less and 
less spatial. The most recent proponents of this type of historic-geographic 
study are from Finland; I am thinking mainly of Ilmar Talve's study of 
namesday and birthday celebrations (Talve 1966), but Niilo Valonen's in­
vestigation from 19 79 of parish catechetical meetings and holiday meals 
should also be mentioned (V alonen 19 79 ). Both studies emphasize discussions 
of areas of distribution, which are taken to be cultural areas which have 
grown up since the medieval colonisation of Finland. Anna-Birgitta Rooth, 
Uppsala, has expanded folkloristic spatial studies to geographically wide­
spread cultural contexts, including whole continents (i.e. Rooth 1978, 1980, 
1981a). These studies correspond to the work of the European Atlas Com­
mission (Forschungen 1980). 

Recent innovation studies have instead increasingly concentrated on docu­
menting and explaining temporal processes, as the studies of new holiday 
celebrations in the twentieth century. Nils-Arvid Bringeus, Lund, is a pioneer 
in this field, and he uses charting to follow the phases in the course of inno­
vation on the macro-level. These charts are then used to distinguish new 
aspects of the course of innovations. In addition to temporal processes, they 
are also used to study the frequency of, and the relationship to, the social 
structure. This new orientation has been neglected by the critics of charting, 
who relate this method only to diffusionistic research and thus consider it 
worthless (cf. Svensson 1980). Bringeus (1965) claimed that macrolevel 
studies should be combined with deep analyses in selected local environments 
(Bringeus 1965, cf. Svensson 1942, Ek 1959/60). This would provide oppor­
tunities to relate innovation studies to individuals, a relationship which, 
according to Ulla Bruck, Stockholm, has been neglected by previous research 
(Bri.ick 1981). Research on the course of innovation has not been mechanical, 
as critics such as Borje Hanssen have implied. It has illustrated the way in 
which human beings acquire knowledge of, and accept, new ideas. The 
innovators, who lead the way for the new tradition, and the bearers, who 
build it up and maintain it, can only be reached on the microlevel. There it is 
possible to get some idea of their social status, their cultural backgroun ,d, 
and the personal experiences and motivation for taking up and carrying on 
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the new tradition. This perspective, which Bringeus claimed to be necessary, 
has been developed in Denmark by Karsten Biering, Copenhagen (Biering 
1972). Docum enti ng the course of innovation over time has not been the 
sole aim of innovation studies (cf. how ever, Fredelius 1980) . Their aim has 
rather been to press on and analyse the mechanisms behind the processes of 
acceptance . Thus there have been discussions as to the possible interplay 
among different factors, particularly on the influence of social physical-geo­
graphic economic, and ideological factors (v. Bringeus 1969), in furthering 
and restraining developments. 

While interest in innovation research has dearly begun to diminish in Swe­
den in recent years, there have been several recent studie in Finland which 
take up this problem complex . As early as the late 1960s , Bo Lonnqvist, Hel­
sinki, inter p1·eted the newly-introduced celebrating of Saint Lucia 's day as 
one of the means by which the Swedish minority reinforced ethnocentrism 
(Lonnqvist 1969/70). 

Kaisu Jaakkola, Helsinki, used a questionnaire method in a local study in 
1977 in a strongly-urbanized area in Southern Finland in an attempt to illu­
strate the way in which innovat ions connected with Christma s gain force. 
However, th.is quantitative, present-day study ignores the macro-perspective 
(Jaakk ola 1977). Since the temporal aspect receives too little atte ntion, it is 
also difficult to get any idea of how new Ch.ristmas customs have been suc­
cessively accepted or what encouraging or restrainin g factors have been at 
work. The author describes the existing Christmas customs of 1969, when 
the data was collected, but hardly ever discusses the reasons for their exi­
stence. 

Mary-Ann Elfving, Helsinki, has made a more present oriented study of 
the information processes which occur before the acceptance processes, 
which have received most attention from Bringeus . Elfving s point of de­
parture is her interest in some of tbe English and American holidays which 
are being introduced in Finland . In her investigation of an ongoing process of 
innovation she attempts to study the channels, both mass media and direct 
oral channels, through which the new ideas become known (Elfving 1981). 

2. Regressions 

While innovation researchers have been able to continue the work of pre­
vious investigations, this is not the case with regression studies, which deal 
with how and why customs disappear . In the early 1970s I worked within 
this problem complex on studies relating to childbirth (the churching of 
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women) (Gustavsson 1972a, 1972b, cf. Grober-Gluck 1977), marriage (Gu­
stavsson 1974), and funerals (Gustavsson 1973). One of my primary aims 
was to follow the successive course of regression over time. Charting was 
then a useful method. Using contemporary source material, I was able to 
illustrate, with the help of chart sequences, the way in which mothers in cer­
tain parts of Sweden early began to abandon the churching of women, while 
in other parts of the country this custom retained its hold far into the 1900s. 
It proved necessary to obtain the role of relatives in these processes of disso­
lution, and the women's own opinions, i.e. to relate the study to individuals. 
In order to do this, it was necessary, like in the innovation studies, to com­
bine the macro-studies with local in-depth studies. These micro-studies were 
strategically selected to represent both regions in which the women generally 
were early to abandon the churching and ones in which the women generally 
continued churching for many more years. 

Studies of courses of regression were intended to form the basis for ana­
lyses of the mechanisms behind the process , both those which had furthered 
and those_ which had hindered the regression. The encouraging factors must 
have been particularly strong in areas in which the custom disappeared early, 
and vice versa. Like in innovation research, it has been necessary to discuss 
the way in which different factors (social, economic, physical-geographic, 
ideological, etc.) may have worked together. I also found that other factors 
had been of primary influence upon the early regression which occurred in 
the late 1800s, than those which had applied to the regression during the 
1900s. While ideological factors, such as the growing Free Church movement, 
were of central importance to the early regression, social factors such as in­
creased mobility and social heterogeneity were more decisive in the region, 
primarly in Western Sweden, in which the churching of women has retained 
the longest foothold. 

During the late 1970s, these regression studies were continued by Magnus 
Gislason in a doctoral dissertatiol} in Uppsala on ,,evening sitting-up" in 
Icelandic rural communities. ,,Evening sitting-up" means that neighbors and 
relations met on weekday evenings both to work and to socialize. The author 
describes the process which has occurred during the 1900s and discusses the 
ways in which changes in Icelandic society, such as urbanization, have had a 
levelling effect (Gislason 1977, cf. B. Hodne 1974). 

3. Revital£sation 

Like regression research, studies of revitalisation processes in modern so­
ciety may be said to be a new trend in Scandinavian research. Magne Velure, 
Bergen, has been the leader of this movement. In a study from 1972 on the 
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revitalisation of folk dancing in Norway, he took up the German discussions 
from the 1960s about ,,Folklorismus" (Velure 1972); his main statements 
are contained in a paper from 1977 (Velure 1977, cf. Bringeus 1979b). Pre­
sent-day revitalisation is generally a question of individual cultural features 
being taken from older, rural society. These elements are taken out of their 
old contexts and given a new function. Velure is interested in the forces be­
hind revitalisation. He does not, however, deal with issues such as informa­
tion processes, how people today acquire information about the older culture 
in which they become interested and which they want to imitate. Nor does 
he discuss the course of revitalisation ifself, but only the guiding factors, 
both idealistic and commercial. One aspect of revitalisation research which 
has not been seen to play a decisive role by Scandinavian scholars are econo­
mic conditions, e.g. recession periods, while this factor has been viewed as 
decisive in corresponding studies in West Germany Qeggle and Korff 1974, 
Korff 1980, cf. Bausinger 1980). As far as I can see, the renewal of older cul­
tural elements, for example of folk dancing, folk costumes, and folk music, 
must contain certain idealistic or ideological motives, as has clearly been true 
for the ,,back-to-the-countryside movement". Later in the course of revita­
lisation, thoughts of status may arise, in which it becomes ,,the done thing" 
to renew old traditions which, in tu:r:n, easily leads to commercial exploita­
tion. 

The researcher who has been mainly responsible for continuing revitalisa­
tion studies in the late 1970s is Anders Salomonsson, Lund. In 1979 he pre­
sented a doctoral thesis in Lund about ,,gotlandsdricka", a mealtime beverage 
with a long tradition which many Gotland families began to drink again in 
the 1970s (Salomonsson 1979, cf. Rosander 1976). However, the author did 
not examine either information processes or the course of revitalisation, nor 
did he relate this renewed brewing to individuals by studying the ,,innova­
tors", the people who brew the drink. It would have been desirable to get an 
idea of their social status, interests, etc. 

Salomonsson does, however, include an interesting discussion of the sym­
bolic implications of the renewed brewing. He takes up the question of how 
an individual feature from the older local culture can be used today as a 
means of reinforcing the sense of regional identity. The beverage is interpre­
ted as an instrument for the Gotlanders both to define their identity toward 
others and to reinforce internal solidarity. It is a custom in a social situation 
marked by inferiority and marginality. The Gotlanders feel their own position 
threatened by increasing numbers of tourists on their island, which has be­
come an attractive holiday spot, particularly for Stockholmers. The author 
states that Gotlanders consider this beverage as their own, and as one which 
they want to keep among themselves. And therefore, it has not been com­
mercially exploited, despite the large number of tourists. 
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One might say, that Salomonsson has mainly used a present-oriented per­
spective (see below). But this study is more of a function analysis of a spe­
cific social situation than a process-analysis. Yet I wonder whether Salo­
monsson has not over-interpreted his material. His presentation shows that 
the brewing has mainly been renewed among younger families, and people 
who have moved from rural areas into the city of Visby. In studying con­
flict situations in coastal villages in Western Sweden (Gustavsson 1980a, 
1981b) I have found, contrary to Salomonsson, that the local population 
has more tried to undercommunicate or even to hide specific local cultural 
traits from summer visitors rather than to emphasize them. In other words, 
these older traits do not necessarily always reinforce the social position in re­
lation to others. They can indeed contribute to retaining an earlier social 
distance if visitors consider the local population to be genuine, picturesque, 
exotic, or old-fashioned, as has been the case in several parts of Western Swe­
den. 

It is, of course, important that Magne Velure and Anders Salomonsson 
have drawn the attention of researchers to the fact that many people today 
are consciously turning back toward, and even renewing, old cultural ele­
ments from rural culture (cf. Jacobson and Lundblad 1979). One important 
task for ethnologists will be to investigate the way in which knowledge about 
this older culture is passed down to younger generations and how and why 
older cultural elements are being taken up. These are important future re­
search projects. In discussing the mechanisms behind revitalisation processes, 
it will be important to draw attention, among other things, to the extent to 
which these processes are expressions of people's protests against modern so­
ciety, an expression of dissatisfaction with existing conditions. Revitalisation 
can then be placed in a conllict perspective. Then it will not only need to be 
seen a an expression of idyllic nostalgia as is now the case in the opinion of 
some critics particularly from Tiibingen (Bausinger 1980). The processes will 
then be seen as a mean of active resistance against, and a way of com batting 
dissatisfaction and not only a way of legitimizing the existing social order. 

4. Cultural Contacts 

In studies of cultural contact processes, either long or short-range, it is im­
portant to note the way in which cultural elements may be used as symbolic 
instruments both to strengthen the sense of solidarity, the group identity, 
and to strengthen the social position of the group in relation to the other 
party in a cultural meeting. The unifying function becomes particularly no­
ticable among candinavian emigrants in the United States and among 
immigrant groups in Scandinavia. Phebe Fjellstrom, Ume1, showed in 1970 
exactly how the wedish Christma celebrations among emigrants in Califor-
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nia contributed to increasing solidarity in the totally new situation in which 
these people found themselves (Fjellstrom 1970, cf. Nilson 1973/1974, 
Carlborg-Mannberg 19 80). 

In a similar way, a study made under my guidance in Gothenburg showed 
how immigrants of the Muslim faith in Trollhattan in the 1970s have care­
fully protected their traditional culture both in everyday life and at festivals. 
Their religion has become an essential means of keeping the group together 
and at the same time of drawing a boundary line that separates them from 
the Swedish majority culture. This has been particularly true when conflicts 
with other groups and other values have developed in housing areas, at 
schools, and at places of work (Lindmark 1978). In Finland, Pirkko Kova­
lainen (now Sallinen-Gimpl), Helsinki, has studied the way in which the Ka­
relian population which was compulsorily removed to Finland after the Se­
cond World War, has acclimatized there. This study pays most attention, 
however, to how and why the Karelian eating culture has been retained in 
the new environment. The immigrants have protected the traditional diet 
and thus strengthened their group feeling (Kovalainen 19 7 4, 19 7 5, cf. Ek 
1971). I would like to see further studies of the way in which different cul­
tural elements have been retained among the different generations after 
having moved to a new environment.· Does a belated interest in the original 
culture develop in the youngest generation? This would refer to what Ulrik 
Tolksdorf, Kiel, has called ,,GroBmutter-Effekt" (Tolksdorf 1975). One of 
my students has looked into this question in three generations of Swedish 
emigrants in Seattle, Washington during the 1970s. The youngest generation 
has proved considerably more aware of protecting and renewing the Swedish 
cultural heritage than the middle generation (Carlborg-Mannberg 1980). This 
type of question is also dealt with by George Nellemann, Copenhagen, in a 
dissertation on Polish immigrants in Denmark (Nellemann 1981). 

In a study of contacts between the local population and summer visitors 
in Western Sweden in the last hundred years, I have recently discovered what 
an active role their interactions with each other have had in these contact 
processes (Gustavsson 1980a, 1981b). Local ind~viduals in lower social posi­
tions have often held themselves apart e.g. from the summer visitors' mid­
summer eve celebrations. In doing so, they have both shown their social 
awareness and contributed to reducing social distance upwards. The summer 
visitors, on the other hand have mainly obeyed rules and prohibitions which 
the local population have found important, such as Sunday being a day of 
rest. Had they not done so, open conflicts of values would have arisen, and 
social sanctions would have been taken by the local population. 

Simultaneously, summer visitors in the early 1900s reinforced their social 
superiority by giving gifts to the local population on major holidays, which 
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may be interpreted as charity. In the increasingly open conflict situation 
which has arisen during the 1970s, the summer visitors consciously made an 
effort to participate in the official celebrations which have been arranged by 
the local population in support of the local village associations. The summer 
visitors have thus used this participation as a symbol of outward manifestation 
of solidarity with the interests of the local population. In this way they have 
attempted to tone down the existing oppositions. 

5. Conflict Studies 

An instrumental view of culture has also become clear in studies made 
from a historical-materialistic standpoint. The conflict perspective, the pro­
duction situation, the view of society as a class· society, and the question of 
the class awareness of lower social classes in the hierarchy are basic to this 
view. A historical process perspective is established to show how conflicts 
force changes to occur. Behavior becomes the means for the lower classes to 
assert themselves upwards and thus to alter their position of social inferiority 
compared with the upper classes, which represent social hegemony. Among 
those researchers who have clear~y used these perspectives in behavioral re­
search we find Olli Alho, Jyvaskyla, and Flemming Hemmersam, Copenha~ 
gen. One of the recent studies which I will mention is the investigation of 
different working-class groups in Skruie which is being made by Mats Lindqvist 
and Magnus Wikdahl in the project ,,Cultural boundaries and class bounda­
ries" in Lund (cf. Lindqvist 1979, 1980; Tolstrup 1979). In addition, Sven 
B. Ek has initiated studies in Gothenburg in the project ,,Cultural patterns 
and cultural activities" (cf. Ek 1980a). 

In his dissertation on religious life among American Negro slaves in the 
nineteenth century (1830-1865), Olli Alho has consistently indicated how 
the slaves were able to use their own religion, which was beyond the reach of 
their white masters, as an instrument against the social inferiority they ex­
perienced (Alho 19 76). Religion became a way of showing dissatisfaction 
with the current situation and of attempting to change it. The Negroes 
planned revolts etc. at their secret meetings. There was also some passive re­
sistance, such as falling asleep during sermons held by whites. The slave 
owners, on their part, attempted to use the official religion, which was con­
trolled by them, to emphasize subservient obedience. It is interesting to note 
that in Alho 's interpretation, religion . did not serve to passivize the lower 
classes but rather to activate them in conflict situations. 

Flemming Hemmersam has mainly concentrated on public celebrations 
among the Danish working class in the twentieth century, primarily the May 
Day demonstrations. This is the subject of his thesis, which will soon be 
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completed. It relates this eel bration to political ideology of working-class 
movements. The Danish socialist parties have tried to introduce new cele­
brations among the workers and to use these to spread political messages. Ce­
lebration innovations in the early 1900s are interpreted a conscious parts of 
the battle a,gainst the capitalist society (Hemmersam 1973, cf. Piip 1977). 
These celebrations were to activate the participants to fight for socialism. 
This study also shows that centrally-guided ideological efforts have met diffi­
culties when confronted with the working-class population which has attend­
ed the festivities. By contacting the participants at the celebrations just as 
ethno logists in Marburg (cf. Bimmer 1980) and Frankfurt (cf. Frankfurter 
Feste 1979) have done, and not just the arrangers, Hemm.ersam has been able 
to study the activities, interests, and experiences of working-class families. 
It has been indicated that these families have during the 1970s, shown 
greater interest in the social side of the celebrations i.e. the opportunity to 
socialize, than in the political messages (Hemmersam 1979, 1981, cf. Ek 
1971, Sauermann 1976, Kleinschmidt 1977). 

Nils-Arvid Bringeus' study of celebration as trauma (Bringeus 1978a, cf. 
Gustavsson 1980a, 19 81 b) provides an example of the fact that a conflict 
view need not necessarily be related to a historical-materialistic scholarly 
conflict theory. He states that festivals do not only have their light sides with 
harmony and happiness, but also include disharmony, traumatic experiences . 
This may be true for example, for people who are not invited, or who do 
not fulfill the demands of the celebration . 

6. Continuity 

Continuity studies must also be included in the study of cultural processes. 
They attempt to show long-range contexts, often beginning in the Middle 
Ages or the Pre-Christian era and continu ing to the nineteenth or twentieth 
century. Researchers in the 1970s have been able to relate their work to 
earlier research traditions among ethno logists and religion researchers. The 
chief names that come to mind are Hilding Pleijel, Cad-Martin Edsman, Ku­
staa Vilkuna (e.g. Vilkuna 1969), John Granlund (Granlund 1970, cf. Gu­
stavsson 1976), and Nils-Arvid Bringeus (Bringeus 1964). Scandinavian con­
tinuity studies in the post-war period do not aim at showing Germanic ori­
gins as they did in Nazi Germany. Thus the ideological criticism of continuity 
stud ies which has been stated mainly in Tiibingen does not bear on the Scan­
dinavian studies. 

Problems with a point of depru·ture in the Middle Ages or in Pre-Christian 
times have mainly been taken up by the Swedish church historian Curt Wallin 
and by Christoph Daxelmiiller an ethnologist from Wiirzburg. In several stu-
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dies, Curt Wallin has used guild ordinances and records in order to discuss 
life in the Swedish and Danish guilds (e.g. Wallin 1975, cf. Kostlin 1976, Ha­
strup 19 81 ). Religious life and everyday life were closely knit in these guilds. 
In line with the principal research traditions in Wiirzburg, Christoph Daxel­
miiller has documented Danish medieval pilgrimage sites (Daxelmiiller 1978). 
Unfortunately, it was not possible to study either the religious or the social 
life of the medieval people related to the pilgrimages, as German researchers 
such as Wolfgang Briickner, Wiirzburg, und Helge Gerndt, Munich, have done 
with relation to later pilgrimages. 

I myself have studied the drinking of wine to the memory of the deceased 
at funerals. This drinking existed in the 1970s mainly in Western Sweden 
where, since the nineteenth century, there has been an intra-church pietistic 
type of revival movement (Gustavsson 1973). The drinking can be understood 
only in a long historical perspective. I have attempted to follow it back as far 
as Pre-Christian times. The function and the form, including the transition 
from drinking beer to drinking wine which took place after the Ref9rmation, 
has varied somewhat over time. This is related to changes in social situations 
and in dominant ideologies. Yet the basic structure has remained unchanged, 
a rite of transition at the end of a life, when the living take leave of the 
deceased. In my opinion, this is a case of a ,,stubborn structure" ( cf. below) 
in the culture. The task of the ethnologist is to attempt to reveal the mecha­
nisms which have influenced its retention. 

Arni Bjomsson, Reykjavik, is working with similar questions in a study of 
an Icelandic festival custom, ,,Porrablot" (blot= sacrifice), which has been 
revitalized; the author argues that it must be seen against a background of 
Pre-Christian sacrifices. These have long survived in secret after Christianity 
became the official religion of Iceland (Bjornsson 1981). It seems parti cular­
ly possible in Iceland, thanks to the Sagas, to establish long time perspectives. 

During the 1960s, Nils-Arvid Bringeus attepipted to show how popular be­
havior during the nineteenth century, for example in connection with mis­
carriages, goes back to medieval church rituals (Bringeus 1964, cf. Gustavsson 
1974). During the 1970s he has established similar continuity perspectives in 
studies of motifs in folk art, mainly that which is related to ceremonial occa­
sions (Bringeus 1981a). While form and function have changed, the basic 
structures in the message of the art have remained constant over time. It has, 
in this case, been helpful to analyse the art with the help of a structuralistic 
perspective, particularly pairs of binary oppositions (Bringeus 1980a, cf. 
1979d, 1980b). It is of principle interest that the structuralistic viewpoints 
have been used here to illustrate historical processes and not, as is generally 
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Lhc case (sec, for example, 13rcgenh~j s study below), only sy nchronic per­
spec tives. 

Bo1je Han sscn, Stoc kholm, has also LOuchcd on the contin uity probl~n1 in 
his studies of family structures in older rural Swedish society (Hanssen 1979/ 
80) . In a paper in 1973, he stated, withouL referring to earlier conLinuity stu­
dies in ethno logy, thaL in their process studies, ethnologists have neglected 
the permanence, the .,stubborn strucLUres'', in culture (Hanssen 1973) . Ana­
lysis of the ex isting historical pro cesses must be an importanL future research 
area . These opinions have been particularly taken up by Danish ethno logists, 
espec ially Pallc Ove Christiansen, Copenhagen, but also by Or var Lof gren, 
Lund (Frykman/Lofgren 1979, Lofgren 1980 a) . In recent years, these re­
searchers have also bee n inspired by the mentalily research in French histo­
rical anthropology. In Denmark there arc also clear points of contact with an 
ea rlier cultural -historical trend which has appeared beginning wi th Troels­
Lund and continuing through Bjarne Stoklund. In Danish folkloristic Gustav 
Hen ningsen, Copenhagen, has been one of the main researchers to pres ent 
studies reminiscent of French mentality research (Henningsen 1980). With 
lhe aid of contempon u-y records, he has stud ied the fifteenth century Spanish 
inquisition. 

PaJlc Ove Christiansen has developed his thoug h ts in a study of the Giese­
gaard estate in Zeeland. He summarized his results at a symposium in Lund 
in 1981, the subject of ·which was ,.world view'' (Christiansen 1981a). In 
ana lysing the ,,mentaJiLics" of the different socia l classes on the estate, he 
works with long-term histor ical perspectives. His interest is in the life sty les 
and ways of thinking of th e individual, which he studies with the aid of con­
temporary sources. Ethnologists in Copenhagen have shown a pa rticula rly 
st rong interest in analysing older diaries (e.g. P. Balle-Petersen 1980, Bonde­
dagb~ger 1981, cf. Finland skt herrgi rd sliv 1978, Hopf-Dro sLe 1980). A cen­
tral theme is the interpretation of the current situatio n in a historical light. 
The key words for P.O. Chris .tiansen are .,historical dependence" and .,con ­
tinuity" (Christiansen 1978, 1980, 1981a, 1981 b, cf . (/). Hodne 1979). The 
course of change is slow. People's life styles and ways of thinking over the 
long co urse of hist ory arc discussed against a background o f s0cial contexts , 
i.e. the cu rrent economic and social conditions in each period of time. This 
means that it is more a question of historical system analyses than of ,.cul­
tural clement" perspectives. That the life sty le of subs ervient classes has 
shown such permanence over a long period of time is interpreted by Christi­
ansen in the light or the fact that the eco nomic and soc ial fonns of organi­
zation have remained virtual ly unchanged since the seventeenth century. 
Noting the signifj cance of econom ic factors is a connecting link beLween 
Christiansen and historica l-material ist ic interpretations, al though the key 
words there arc conflicts, class society, and changes rather than continuity. 
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7. Cultural History 

Alongside studies aimed at continuity, some Scandinavian ethnologists 
and folklorists have published surveys of holidays from a long or short histo­
rical perspective. These publications may be classified as cultural history, In 
contrast to continuity studies, they do not depart from a particular and 
usually current problem and then analyse its background backwards in time; 
instead they present a general cultural-historical description of the forms 
and functions. These authors use older conditions as their point of departure, 
and usually follow the holidays through the present time. Even modern holi­
days have been discussed, such as athletic celebrations like Holmenkollen 
Day in Norway (B¢ 1980). These authors touch on the question of how the 
mass media in modern society influence the celebration of holidays (cf. 
Ljung 1979). 

Such cultural-historical surveys are written both as textbooks for under­
graduate courses in ethnology and folklore, and for a more general reading 
audience. Thus they are written in a popular-scientific tone. Kustaa Vilkuna, 
Helsinki, has made an extensive description of Finnish annual holidays; its 
time perspective begins in prehistoric times (Vilkuna 19 69 ). Comparable 
publications have been presented by: Nils-Arvid Bringeus in Sweden in 1976, 
(cf. Skwska ~rsfester 1973), Olav B¢ in Norway (B¢ 1980), and Arni Bjorns­
son in Iceland (Bjornsson 1980). In Denmark, lorn Pi¢, Copenhagen, has 
concentrated on Christmas in the last hundred years (Pi¢ 19 77, cf. Schon 
1980). Birgit Hansen, Copenhagen, has published a publication on spring 
celebrations (Hansen 1980, cf. Stigsdotter 1977). In Sweden, Karin Johans­
son has written a historical survey of nameday and birthday celebrations 
over four hundred years O ohansson 19 7 3 ). 

In the second edition of ,,Festival Customs throughout the Year", Nils­
Arvid Bririgeus has supplemented his earlier presentation, which was mostly 
descriptive, with a new analytic chapter. It discusses the forces behind the 
festivals, both economic and ideological ones, thus placing the celebrations 
into a social perspective (Bringeus 1981c, cf. Gustavsson 1979b). Yet he 
allows no real weigh t for explanations based on the psy cho logy of needs, as 
Ake Daun, tockhol m, among others, has done in behav ioral stu dies (see be­
low). 

8. Socialization 

Studies of socialization deal with questions as to how the norms which 
support a tradition are learned and passed down from one generation to 
another. This characterization is a cultural process which is particularly not­
able among children and young people but which also applies later in life. 
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Without the thorough acquisition process beginning in chi ldhood, both of 
what is considered socially acceptable and rejected, human life would be 
more changeable over time. Thus it is important for researchers to take care­
ful note of the way in which this cultural learning takes pl ace in the youngest 
generation of different social classes and in groups which represent different 
ideologies, e.g. religious ones. Such studies also contribute new orientations 
to the study of passing down processes in folk loristics. 

Sven 13. Ek, Lund, and now Gothenburg, was ear ly to not e the importance 
of child-rearing in working-class families in Lund (Ek 19 i 1 ). In one study he 
analysed the way in wh ich upbringing affected choice of reading material 
among bookbind ers (Ek 1974). Brita Egardt, Lund, has studied the way in 
w!'lich various puni shments were used as a mean s of upbringing in schools in 
the nineteenth century (Egardt 1972, cf. Ega.rdt 1978). 

Socialization studies have recently become increasingly interesting, par­
ticularly in Sweden. Such studies are being made, among others, by several 
of the participants in the project ,,Cultural bow1daries and class boundaries" 
in Lund (Lofgren 1976, Lofgren and Frykma.n 1981b). I have stud ied the 
way in which pastors in older times worked actively to impress behavioral 
norms upon the ir parishioners (cf.. Pleijel 1977), and the way the parishioners 
reacted, both with obedie nce and opposition. This has been achieved, in part, 
with the help of gossip about the pastors (Gusta.vsson 1979a). Nils-Arvid 
Bringeus has, in his folk art studies, shown how pictures with religious motifs 
have been used pedagogically within the State and Free Church preaching 
dur ing the nineteenth century (i.e . Bringeus 1979d). An na-Birgitta Rooth, 
Uppsa la, has studied Alaskan Indians and the way in which value acquis ition 
and attitudes among children and young people are passed down through 
story-telling (Rooth 1971, 19 76). 

In Finla~d, Markku Aukia, Abo, has written a dissertation about the im· 
pression of norms, both at home and at school, on children and young people 
in rural areas between 1890 and 1940 (Aukia 1979, cf. Lindstrom 1979). 
Now he is extending that study into the present, including urban areas, and 
particularly working class families. In Lhis contexL, the chang ing role of tra­
ditional religion in connection with the processes of urbanization and indu· 
stria lizat ion become s significant. 

The norms which arc impressed via socialization processes are carded on, 
in turn, by fixed ideologies. It is my opinion tbal both religious and political 
ideologies and economic conditions must be considered, precisely as they 
guide people's ways of life. ln this context I use the word ,, ideolo gy" as 
meaning basic patterns of thoughL in co llect ives (cf. Schwarz 1978). Ideo lo­
gies form the basis of norms and behavior. They arc most exp licit among re­
ligious and political groups, including protest movements. 
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One such problem complex related to ideology and life style was mention­
ed above, in connection with the historical-materialistically oriented studies 
of Olli Alho and Flemming Hemmersam. Even researchers with other basic 
theories of scholarship have taken an interest in this type of question, both 
in relation to the past and to the present. Notable among such s.tudies are 
church historian Hilding Pleijel 's studies in Lund on the social significance of 
religion before industrialization (e.g. Pleijel 1970, 1971, 1977). In the offi­
cial State or National Churches in Scandinavia a great deal of lhe impressm ent 
of church ideology on the young people takes place in confirmation classes. 
The final confirmation service is their test . q>rnulf Hodne, Oslo, has studied 
these classes, using Norwegian records as his point of departure (({). Hodne 
19 80). The parishioners' reactions to this imprcssmen t, particular! y the 
opposition against authoritative pastors, often recur in the records. Thus a 
conOict perspective is established in this investigat ion, in which the recipient 
of the religious message is placed in the center. The acquis ition of religious 
norms which took place in the home in older times, can be stud ied in Swe­
den with the help of the extensive records available in the a.rchives of church 
history in Lund. Nils-Arvid Bringeus has made an examination of the infor­
mation about saying grace at meals (Bringeus 1979a). 

The significance of religious ideology for minority groups has been studied 
by Margareta Balle-Petersen, Copenhagen, among the members of two revival 
movements in Denmark in the nfoeteenth century (M. Balle-Petersen 1981, 
d. Bolstad Skjelbred 1977, B. and S. Ehn 1977, Weibust 1972, Ropeid 1974, 
Christiansen 1979, Fjellstrom 1981). This investigation shows the significant 
social consequences of religion in these groups. It has actually guided the 
whole life style, including choice of names, choi ce of spouse, socializing, etc. 
Productio11, too, was affected, for example when people who had been 
,,saved" found ed their own dairies or fishermen 's co-ope ratives ( cf. Hjorth 
Rasmussen 1972). Joining one of these revival movements implied almost a 
cultmal revolution in the individual's system of values. New norms were ac­
quired, and the rules were then painstakingly passed on from generation to 
generation. Individuals with different social backgrounds achieved solidarit y 
by embracing a common ideology. The religion also served to mark the out­
ward boundaries. Unni Sandsda len, in a dissertation on folklore in Oslo, has 
discussed the question of how knowledge of a nineteenth cent ury revival 
movement has been passed down from one generatio n to another until the 
present day (Sandsdalen 1980). Also, Andreas Ropeid, Oslo, has made several 
studies of the laymen's movements in the State Church of Norway (Ropeid 
1974, 1975) . . 

In Gothenburg, I supervised a study of the way in which contemporary re­
ligion determines the way of life and way of thinking in groups of young 
people in the current Jes us-movement. Patterns of behavior and socializing 
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were radically changed, even nearly revolutionized, when the young indivi­
duals experienced personal conversion and became members of this type of 
youth movement. In Finland, the folklorist and religious researcher Juha 
Pentikainen, Helsinki, has led a project concentrated on ideological impress­
ment in different religious movements in modem society, both Christian 
ones, and the non-Christian ones which have arisen in Scandinavia in recent 
,years (Pentikainen 1975). Martti Junnonaho at the Department of Folklore 
and Comparative Religion in Abo has studied one of these non-Christian 
movements, Divine Light Mission, which has its roots in India. The author's 
intention is to show that this is a counter-cultural religion of the present day 
which has turned against the Establishment and the processes of seculari­
zation Qunnonaho 1979, 1981). 

In Lund and Gothenburg we have also begun studies in the new research 
field of ethnology of religion, in Western Swedish coastal villages, characte­
rized by intra-church revival movements in the nineteenth century and free 
church movements in the twentieth century. Central questions are how reli­
gious revival led to new norms and group constructions and how the revival 
movement's ideology is retained from one generation to the next in the same 
family. Of special interest is the fact that this is taking place in an increasing­
ly secularized and pluralistic environment in modern times, in which several 
systems of values are in competition with one another (cf. Londos 1980). It 
is also important to shed light on the question of how local social life is 
affected if religious revival movements become the local majority culture. 
This has namely been the case in certain free-church-dominated coastal com­
munities which we are studying. Is it possible then to speak of a cultural 
system shift in the local environment after the acceptance of the revival 
movement? 

II. CONTEMPORARY PERSPECTIVES 

While studies of cultural processes present a diachronic perspective, other 
studies analyse contemporary conditions, either present or past. As in studies 
of cultural contacts, conflicts, and socialisation, the social perspective stands 
out, although in another way. In the studies examined here, the researchers 
have concentrated mainly on the symbolic or expressive side, as opposed to 
the instrumental one. Great weight is also attached to function, cultural 
systems, and holistic contexts, as well as the communicative perspectives. 
Social analyses can study both the local environment and society at large, 
including the economic conditions. There is a clear connection between the 
micro- and the macro-perspectives in the many studies of local societies 
which have been made in the 1960s and 1970s (see e.g. Stoklund 1979, cf. 
Stori 1979, Christiansen 1980). 
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The system and holistic aspects are brought out in conscious opposition to 
older ethnology which is said to have been primarily element-oriented, and 
thus to have mostly neglected social and functional perspectives. In this cate­
gory of investigations I include studies which bring out structuralistic, cul­
tural-ecological, and interactional-(including performance) theoretical points 
of view. Such aspects have become more and more prominent in Scandina­
vian research over the past ten years. The main sources of inspiration have 
come from anthropology, particularly from the Anglo-Saxon world. 

1. Structuralistic perspectives 

Carsten Bregenh<pj, Copenhagen, establishes a clearly structuralistic per­
spective in his dissertation of 1974 on masking parades on Twelfth Night 
(January 5 ). These have survived through the present day on some of the 
small Danish islands (Bregenh<pj 19 7 4). The author places equal emphasis on 
the people who are visited as on those who wear costumes and do the visiting. 
This gives his celebration study an interactionistic feature, in which both par­
ties communicate with the aid of symbols. The main aim of the study, how­
ever, is to reveal the hidden structures. 

In his analysis Bregenh<pj applies the ideas of both Levi-Strauss and Ed­
mund Leach. The celebration is considered an abnormal, sacral time (cf. 
Leach 1976) in which the participants may behave in a different manner 
than in everyday situations, although the celebration has its own rules. With 
the help of pairs of opposites such as nature-culture, everyday-celebration, 
masking-unmasking, normal-abnormal, giving-receiving, the author attempts 
to find the basic structures in all human action, a tendency which has been 
_criticized, among others, by Birgitte R<prbye, Copenhagen (R<prbye 1976). 
Structuralistically-inspired investigations such as Bregenh¢,j' s, I think, try 
to detect regularities in a culture rather than variations and changes which 
dominate in process studies. This type of perspective does not require the 
establishing of either diachronic or spatial aspects. Instead, discussion is 
based on static conditions. There is, for example, no idea given of how the 
norms are passed down from one generation to another. Yet this is an im­
portant question for the understanding of why the masking has been re­
tained only on these islands, but has disappeared in others areas. Neither has 
Bregenh¢,j made any extensive system analysis, for example of the economic 
situation in the area. It may rather be said that he has concentrated on a 
cultural element seen from a structural and functional perspective while he 
has pulled it out of its economic, temporal, and spatial contexts. 

Social perspectives stand out much more clearly in Jonas Frykman's 
dissertation from Lund in 1977 on unwed mothers (whores) in Sweden in 
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the nfaeteenth century (Frykman 1977). Like Bregenb~j, he has been greatly 
inspired by E. Leach, but even more so by Mary Douglas' thought on social 
impurity and deviants, i.e . groups and individuals with marginal social status 
(Douglas 1966, 1973). Although Frykman studies the past, the pre -indu ­
strial agricultural society, his perspective is, like Mary Douglas' primarily syn­
chronic not process-oriented. his might easily evoke the impression that 
conditions in agrkultural society were static. In a study of an old bridal cu­
stom, I have demonstrated th importance of establishing a diachronic per­
spective over a long period of time in symbol studies. Only then is it possible 
to distinguish the way in which the custom has gained significance, for 
example in communicating social status to the environment, and how the 
symbolic implications change over time. If this function changes, due to 
changes in the surroundtng society, then the custom also disappears (Gu­
stavsson 1974, cf. Bringeus 1979c). 

The most important point in frykman's investigation, however, is that he 
very clearly shows the way in which the treatment of unwed mothers by 
those around them reflect the existing social conditions in the nineteenth 
century and the basic ideologies as they were impressed upon people, parti­
cularly by the church. The expressive side is central for the analysis in the 
entire dissertation (cf. Daun 1971, Dahllof 1977 P. Balle-Petersen 1978). 
These women were placed in a marginal position by the urrounding society 
and were thus socially ostracised. In contrast to Bregenhef,j, Frykman also 
pays attention to the spatial macro-perspective. He does so by contra ting 
the more socially homogenous Northern Sweden with the more stratified 
Southern Sweden (cf. Wikman 1937, Egardt 1962, Lofgren 1969, Bringeus 
1978b, 1979c, Kjellman 1979a). 

Jonas Frykman later developed hjs ideas on social impurity within the 
project ,,Cultural boundaries and class boundaries', in conjunction with 
Orvar Lofgren . This was done in studies of Swedish upper class culture in he 
late nineteenth and early twentieth centuries (frykman/Lof gren 1979, 
Frykman 1981), which show a tangible influence by the French historian of 
ideas, Michel Foucault (Foucault 1977, cf. Olsen 1979) . In these upper 
classes, young people were carefully brough t up to repress all that had to do 
with their own bodies. To illustrate this, fry kman has used the structurali tic 
pair of opposites nature-culture. In the upper classes, it was important to 
further the cultural side of one's behavior to become cultivated, and to 
repress the natural side. There was at the same time an effort to discipline 
the lower classes, both farmers and workingmen. Their way of life was con­
sidered uncultivated and thus closer to nature, the animalistic side of man. 
These studies have led to a lively, highly polemic discu sion between Sven B. 
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Ek and Frykman/Li:ifgren. Their debate is on basic principles of ethnological 
research (Ek 1981, Li:ifgren/Frykman 1981a). 

In another study, Frykman attempts to show how the upper classes, 
during the inter-war years, tried to spread their ideals of sexuality and bodi­
ly hygiene to the general public. This was done particularly through propa­
ganda from the medical experts, in an attempt to discipline people with the 
help of new hygienic ideals. One fundamental idea is that in this period phy­
sicians increasingly took over the previous role of the clergy as givers and im­
pressers of norms to the general public (Frykman 1981). In this context, I 
would like to see Frykman carry these studies further to give us some idea as 
to the way in which the general public reacted on these new messages. We 
know very little of their effect O.l]. the common people. 

Frykman's most recent work has been increasingly inspired by investi­
gations of the history of civilization, mainly by Norbert Elias (Elias 1939/ 
78). Thus his studies have also gained a more tangibly diachronic process per­
spective than they previously had, alongside with their synchronic social ana­
lyses (Lofgren and Frykman 1981a). 

Among other researchers who have applied the structuralistic ways of 
thinking used by Mary Douglas, Ann Helene Bolstad Skjeibred from Oslo 
should be mentioned. I am thinking particularly of her 19 7 2 dissertation on 
popular ideas and transition rituals regarding childbearing women in nine­
teenth century agricultural society (Bolstad 1972, cf. Viljanen-Saira 1978). 
Like Jonas Frykman in his dissertation on whores, she used record material 
from the archives of ethnography and folklore. She tried to develop a new 
interpretation using a theoretical framework taken from anthropology. 

Bjarne Hodne, Oslo, has a different point of departure for his study of the 
expressive side of funerals in pre-industrial Norway (B. Hodne 1980). The 
basic question is what funeral customs in Norwegian agricultural society say 
about the attitudes toward death held by the people of those times. This is a 
similar perspective to the one established by B. Hodne regarding historical 
legends (B. Hodne 1973). As with Frykman and Bolstad Skjelbred, this is 
another attempt to interpret old folklore records in a new way. It was, how­
ever, hardly possible in this case to include the perspective of change; nor has 
the author extended the investigation a11 the way to the present ( cf. Bringeus 
1981b, Ferrer 1981, Schi¢ler 1981, Gustavsson 1981a). B. Hodne indicates 
that there were certain fixed attitudes toward death, but he hardly relates 
this at all to the social structure of Norwegian society. He does not discuss 
why the particular attitudes existed, nor how they were passed down from 
one generation to another in a historical process (cf. Bringeus 1981d). 
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2. Perspectives of Cultural Ecology 

In Finland, Matti Sarmela, Helsinki, representative of a cultural anthropo­
logy trend within ethnology, has clearly marked the social perspective in his 
studies. The custom as a carrier of messages reflects the social hierarchy in 
the local environment. Particularly at weddings, families try to manifest their 
social status. Sarmela has developed this, among other things, in a study 
from 1979 called ,,The Wedding as a Social Spectacle" (Sarmela 1979, cf. 
Brandt 1973). Both this paper and Sarmela's dissertation from 1969 show a 
clear relationship with Jonas Frykman. Sarmela's dissertation is on youth 
groups in Finland (Sarmela 1969, cf. 1971, 1974, Swang 1979). In this thesis 
he has divided the country into different cultural regions characterized by 
different social and economic structures. He calls his analysis perspective 
cultural-ecological, which is meant to imply the interpretation of the formu­
lation of the custom against the background of the social, economic, and 
even ideological and political conditions existing in the contemporary 
environment, the ,,ecological superstructures" ( cf. Fjellstrom 19 71 ). J uha 
Pentikainen, Helsinki, has also established similar cultural-ecological perspec­
tives in studies of Finnish revival movements (cf. above, Pentikainen 1975), 
while Lauri Hanko, Abo, uses the term ecology of tradition instead (Hanko 
1973, 1979/80, 1981). 

3. Jnteractionistic Perspectives 

Orvar Lofgren, Lund, calls his review of Gunilla Kjellman's dissertation 
from Lund, 19 79, on wedding gifts in Swedish agricultural society ,,Custom 
as social mirror" (Lofgren 1980b ). Thus he marks the central role played by 
the symbolic side in this investigation, as in Sarmela's Finnish wedding study. 
Kjellman's main questions are how the customs function socially and econo­
mically. The upper social classes were among the leaders in the rural areas in 
communicating their social status outward with the aid of wedding gifts. On 
the other hand, the gifts had great economic significance for the young lower­
class couples who received them at the time of their marriage. The author 
abandons neither the temporal nor the spatial aspects of her socially oriented 
analyses. In order to reflect the relationship to social structure in all of Swe­
den, she makes effective use of the charting method. 

Another important trait that Gunilla Kjellman attempts to make use of is 
different theoretical perspectives. This is not only true for structuralistic 
points of view, such as when the pair of opposites ,nature-culture' help her 
to describe the function of the gifts indifferent social classes (Kjellman 19 79a, 
1979b, cf. Heikinmaki 1970, 1981); also she uses materialistic trains of 
thought, taken particularly from Maurice Godelier, France. The author 
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places the gifts into economic systems, but does not use historic-materialistic 
conflict perspectives. This approach which attempts to test different theore­
tical points of departure in the same investigation may be characterized as 
ecclectic. It has been criticized in principle by other scholars, particularly 
historical materialists (e.g. Alho 1979). Yet Gunilla Kjellman's pronounced 
aim was the analysis of particular questions regarding one cultural element. 
The different theoretical perspectives are used by her as scholarly aids which 
are tested, not as models whose applicability must be proven. The latter 
usually involves the risk that the theoretical point of view becomes a strait 
jacket which hinders the researcher; furthermore, it is often tempting to try 
to make the empirical material fit into the chosen theoretical model. It then 
becomes easy to ignore information which does not fit the mould. Instead, it 
is essential for the researcher to explain his material. 

Gunilla Kjellman's dissertation may b~ seen as a connecting link between 
structuralistic and more purely interactionistic studies. In these, role perspec­
tive and performance of message, and thus also aspects of synchronic function, 
are significant. The studies are more individual-oriented than the other ones 
presented so far. Yet the individuals must also be said to act repetitively in 
the face of group pressure and expectations from the social environment 
(Arvastson 1979). This is what, in my opinion, motivates their inclusion in 
this presentation of trends in research on ritualised behavior. 

In Finland, Lauri Hanko, Abo, and his co-worker Aili Nenola-Kallio, have 
studied Karelian mourners from role and function perspectives (Hanko 1974, 
Nenola-Kallio 1980). Nenola-Kallio also adds a symbolic aspect to ritualised 
behavior at weddings and funerals at which Karelian mourners are present 
(Nenola-Kallio 1981). At the same time, Hanko and Nenola-Kallio have 
made a more traditional, folkloristic analysis of the laments. One of their 
question is what messages the mourners tried to communicate to their au­
diences. The perspective is synchronic and, in accordance with the role per­
spective, the mourners' actions are characterized by the expectations of their 
audiences. A similar point of view is also found in a dissertation from 1978 
by Anna-Leena Siikala, Abo, a student of Lauri Hanko. It is a study of Sibe­
rian shamans from a role perspective (Siikala 1978, cf. Honko 1969). 

In Norway Wigdis Espeland, Bergen, has been the main proponent of this 
way of thinking. Her main source of inspiration were American performance 
folklorists such as David Ben-Amos (cf. Toelken 1981, Kvideland 1981) for 
her studies of contemporary street musicians and ,,Kj~meister" ( toast 
masters) at weddings (Espeland 1977, 1979, 1980). The communication per­
spective is central to her interpretation of the actions of these people. In 
order to succeed in getting their messages across, these actors must be re­
ceptive to their audiences. They must attempt both to fulfill the audience's 
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expectations and not to disturb their values, for example their religious be­
liefs. They must perform in a neutral manner and not touch on sensitive sub­
jects in the local environment. W. Espeland gives the reader a presentation of 
the way in which different rules function in human interaction. Since her 
perspective is entirely synchronic, however, she does not analyse their origins, 
retention, or change in a continuous historical process. Neither do these role 
studies relate local interaction to the social and economic structures of the 
surrounding society. 

During the 1970s, some researchers have even studied problems concern­
ing fieldwork from an interactionistic point of view. Through their inter­
views and observations, field workers participate in and affect, to a greater 
or lesser extent, the social life they are studying. Anna-Birgitta Rooth, Upp­
sala, was early to note these questions in several studies of ritualistic beha­
vior, including the puberty ceremonies of the Alaskan Indians (Rooth 1968, 
1971, 1978, 1979, 1980, 1981). Using fieldwork in Swedish coastal commu­
nities as a point of departure, I have discussed the questions of how and why 
information barriers develop in interview situations (Gustavsson 1979a, 
1981a, cf. e.g. Sandsdalen 1980, Muntlige kilder 1981). 

At the Department of European Ethnology in Stockholm, the synchronic, 
interactionistic point of view has been dominant for several researchers in 
the 1970s. Since the 1960s, their inspiration has primarily derived from the 
trends in social anthropology represented by Fredrik Barth, Bergen. Ake 
Daun, who has come to be one of the leaders, has mainly studied leisure time 
activities, particularly forms of socializing, in modern Stockholm suburbs. In 
his study ,,A strategy for community fellowship" (1976), the main question 
was which factors further, and which factors form obstacles to people's so­
cialising with one another (Daun 1976). ,,Community fellowship" is one of 
the author's key expressions; it is critisized, from a historical-materialistic 
point of view, by some ethnologists in Denmark, especially Bjarne Kildegaard 
Hansen and Bodi} Grue-Scprensen (e.g. Grue-Scprensen 1979). In order to ex­
plain the background to the increasingly private social life, ,,familism", in 
modern urban society Daun uses .a generative action model inspired by social 
anthropology (Daun 1974, 1976, 1977, 1979; 1980). An explanation of in­
dividual behavior, according to this model, requires consideration of both 
their needs, experience, values, and of the surrounding conditions. This si­
tuation includes both assets which further actions, in this case socializing, 
and limitations, which have a restraining effect. This perspective does not, 
however, clearly bring out the significance of cultural impressment, or the 
way in which norms affect actions. Daun's studies of leisure-time social life 
among working-class Stockholm families in the early twentieth century can 
be characterized as interpretations of contemporary situations, as opposed to 
process and change perspectives (Daun 1974). His main aim in comparing 

. I 
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the older working-class environments with contemporary suburban life was 
to illustrate how changed living conditions today lead to changed patterns of 
action. 

Daun has recently extended his research field to include rituals of transition 
as well. He has analysed high school graduation (,,studen texamen"), with the 
aid of the theories of van Gennep (cf. Storg 1971, Bolstad-Skjelbred 1972, 
Gustavsson 1974, Honko 1979) and of the way of thinking used in the ge­
nerative action model (Daun 1981, cf. Nordstrom 1976). His study contains 
both reasoning based on the psychology of human needs and an assertion of 
the action situation; the actions communicate the needs and experiences of 
human beings today. However it contains no discussion of questions of tra­
dition. 

Karla Werner, Stockholm, has recently used a similar perspective to inter­
pret the social life of women, particularly everyday life, in a few modern re­
sidential areas (Werner 1981, cf. Arnstberg and Ekenborn 1979). She analyses 
both the factors which lead to and those which counteract a feeling of fellow­
ship among the people in these areas. Her analysis is also valuable ·because it 
has established a sex-role perspective on this behavior. This aspect has thus 
far received altogether too little attention in Scandinavian ethnology and 
folklore research (cf. Li.itzen 1979, Gustavsson 1980b, Vestergaard 1981). 

Billy Ehn, Stockholm, has like Gosta Arvastson, Gothenburg, extended in­
teractionistic studies to include everyday factory life (Ehn 1981, Arvastson 
1979, cf. J¢rgensen 1979, Holm Lofgren 1980, Hilpinen 1981). One aim is 
not to separate the working hours from the leisure time hours of the workers 
as has often been done previously, but rather see them as belonging together. 
Billy Ehn's most recent study (Ehn 1981), however, hardly touches on the 
leisure time activities of the factory workers. It is interesting to note that 
both researchers have examined forms of socialising such as conversation, 
games, card-playing, etc. which take place in the breaks during the working 
day. This socialising is interpreted both as an expression of fellowship among 
the workers and as a form of counter-culture, as protests upwards in the so­
cial hierarchy, against the management. Especially Gos ta Arvastson, in his 
studies of industrial places of work in Gothenburg, has shown to what extent 
everyday factory life in the twentieth century has been and still is regulated 
by norms. Individuals working in the factories have always been obliged to 
respect the group pressure which has developed among the workers. He 
states: ,,This factory culture is actually a question of rules for community 
life within the gates. There, human beings relate to the company, to techno­
logy, to their workmates, and to other categories of employers. There is a 
great deal of knowledge which everyone shares and which decides what is 
right or wrong, what are suitable topics for discussion, how to behave to-
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ward superiors, or how to sit - in the breaks, in the cubbyholes, on the 
chairs. There are preconceptions about foremen, unions, and the company 
which unite people in common norms and values" (Arvastson 1979). Unlike 
Billy Ehn, Gos ta Arvastson has also established a process perspective of work­
ing-class culture which extends over the entire twentieth century. Thus it is 
also important to him to see how knowledge and rules of behavior are passed 
on, that is, both retained and changed, among the different generations at 
the place of work (Arvastson 1981). 

SUMMARY 

Finally, I shall discuss some of the research areas to which more attention 
should be paid during the 1980s. The trend toward analysis of human beha­
vior in everyday life, and not just at holiday time as was the case in previous 
research (cf. Sk[nska [rsfester 1973) should continue to develop in impor ­
tance (cf. Gustavsson 1980b, Ek 1971, Frykman/Lofgren 1979, P. Balle-Pe­
tersen 1980, Werner 1981). It should cover different social environments and 
establish historical process perspectives. This is also in line with the increased 
interest of international ethnology and anthropology in everyday life, ,,All­
tagsleben". 

Those social classes which have previously been neglected, such as former 
and contemporary working classes, are especially important research objects. 
A sex-role perspective on behavior should also be established. Women's ways 
of life, particularly on an everyday level, have received all too little attention. 

In any given culture new traditions are always being introduced. Therefore, 
innovation research will continue to be necessary. By making analyses on 
both the macro- and micro-levels, ethnologists can contribute to elucidating 
the ways in which and the reasons why cultural changes occur, both today 
and in the past (cf. Brohed 1977). The social perspective must be more 
clearly expressed, so that cultural elements are put into their social contexts. . ., 

In modern society it is important to study minority groups, particularly 
immigrants, and their contacts in different generations with the native Scan­
dinavian culture, by using a process perspective. This will ·bring up the sub­
ject of how ideologies influence ways of life in groups and individuals. These 
are central fields of research, along with impressment of behavioural norms, 
and their retention and change from one generation to another. Questions of 
ideologies and life styles are also important in studies of protest movements, 
counter-cultures, which turn against the establishment, both in the present 
and in the past. In ethnology of religion there are important questions re-
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garding different religious groups. This type of study will provide an oppor­
tunity to test the conflict perspective as a tool for analysis. This is also true 
for future studies of revitalisation. 

Studies of socialisation should also focus on the process of socialisation 
which takes place later in life. How do people react to new impressions and 
values they encounter as they grow older, and how do these oppose what 
they have already learned? A conflict perspective can co.ntribu e to illustrat­
ing the processes which take place when contrasting values confront one 
another. 

With regard to revitalisation studies, increased attention must be paid to 
how the selection available via the mass media has come to affect the way 
human beings live and think, their socialising with one another, their cele­
brations. There is also a need for studies of changes which occurred in the 
past. This need applies both to innovations and regressions, which should be 
studied both from a process perspective and from the contemporary social 
point of view. 

LITERATURE 

ALHO, 0., 1976: The Religion of the Slaves. Helsinki. 
ALHO, 0., 1979: Att forklara eller att forsta festen. In: Studiet af fester. Copenhagen. 
ARNSTBERG, K.-0./EKENBORN, L., 1979: Tio ar efterat. Skarholmen - Anteckningar 

och fotografier. Stockholm. 
ARVASTSON, G., 1979: Arbete i tid och rum. In: Riksforbundets for hembygdsvards ars­

bok. 
ARV ASTSON, G., 1981: Tradition och industriell forandring, stencil. Goteborg. 
AUKIA, M., 1979: Suomenkielisen maaseudun lasten kulttuurinoppimisjarjestelmastan. 

1890-1940. Stencil, Abo. 
BALLE-PETERSEN, M., 1981: The Holy Danes. Some Aspects of the Study of Religious 

Groups. In: Ethnologia Scandinavica. 
BALLE-PETERSEN, P., 1978: Efternavnet som kulturelt kendetegn. In: Folk og kultur. 
BALLE-PETERSEN, P., 1980: Garden, slaegten og naboerne. In: Folk og kultur. 
BAUSINGER, H., 1980: Heimat und Identitat. In: Heimat und Identitat. Eds. K. Kostlin/ 

H. Bausinger. Neumiinster. 
BIERING, K., 1972: Gravlys i Danmark. In: Folk og kultur. 
BIMMER, A.C., 1980: Besucher von Festen. In: Heimat und Identitat. Eds. K. Kostlin/ 

H. Bausinger. Neumiinster. 
BJORNSSON, A., 1980: Icelandic Feasts and Holidays. Reykjavik. 
BJORNSSON, A., 1981: Hedenske element i islandske festskikke, stencil. Reykjavik. 
BOLSTAD SKJELBRED, A.H., 1972: Uren og hedning. Barselkvinnen i norsk folketra-

disjon. Oslo. 
BOLST D SKJELBRED 1 A.H., 1977: ,,Sippdagsarbeid hemner seg". In: Tradisjon. 
Bondcdagbipger - Kilder ti! dagliglivets historie. 1981: Introd. by K. Schousboe. Copen­

hagen. 



212 ANDERS GUSTAVSSON 

BRANDT, M., 1973: Fest og samfund. Bryllupsproblematik pil Anholt 1870-1970. In: 
Unifol. 

BREGENH(J)J, C., 1974: Helligtrekongersl¢b pa Agers¢. Copenhagen. 
BR1NG£US, N.-A., 1961: Der Festkreis des Lcbens. In: Schwcdische Volkskunde. Stock­

holm. 
BRINGEUS, N.-A., 1964: Animism i Gammalrodja eller kyrkotagning efter missfall. In: 

Kyrkohistorisk arsskrift. 
BRINGEUS, N.-A., 1965: Moderna ljusseder. In : Rig. 
BRING!WS, N.-A., 1968: Das Studium von lnnovationen. In: Zeitschrift fiir Volkskunde. 
BRINGtUS, N.-A., 1969: Skordegudstjanst. Lund. 
BRINGtUS, N.-A., 1976, 2 1981: Manniskan som kulturvarelse. Lund. 
BRlNGtUS, N.- ., 1978a: Bitte keinc Feier ... oder Das Festals Trauma. In: Hessische 

Blatter fiir Volks- und Kulturforschung. 
BRfNGtUS, N.-A., 1978b: Folklig kultur och social struktur. In: Rig. 
BRINGEUS, N.-A., 1979a: Att lasa for maten. Lund. 
BRINGEUS, N.-A., 1979b: Folklorism. In: Etnologiska institutionen Meddelanden, nr. 

82. Lund. 
BRINGEUS, N.-A., 1979c: Fria med knivslida. In: Vctenskapssocietetens i Lund 1rsbok. 
BRINGEUS, N.-A., 1979d: Den gudloses och den gudfruktiges dodsb add. In: Blekingebo­

ken. 
BRINGEUS, N.-A., 1980a: Die Kunst wieder jung zu werdcn. In: Ethnologia Scandinavica. 
BRINGEUS, N.-A., 1980b: Somlign vill in - andra vill ut. Kring ett par aktenskapsmotiv. 

In: Halland. 
BRINGEUS, N.-A., 198 la: Bildlore. Studiet av folkliga bildbudskap. Stockholm. 
BRINGEUS, N.-A., 1981b: Var ha.lining till dodcn speglad genom begravningsseden forr 

och nu. In: Tradisjon. 
BRINGEUS, N.-A., 1981c: Arets festseder. 2. rev . ed. Stockholm. 
BRlNGF.US, N.-A., 1981d: Recension by B. Hodne A !eve med d¢den. In: Rig. 
B.ROHED, l., 1977 : Offentligt forhor och konfirmation i Sverige under 1700-talet. Lund. 
BRDCK, U. 1981: Studiet av sed i teoretiskt perspektiv, stencil. Stockholm. 
B(J), 0., 1980: Arsh¢gtidene i norsk tradisjon. Oslo. 
CARLBORG-MANN13ERG, E., 1980: Svenskar i Seattle, stencil. Gi:iteborg. 
CHRISTIANSEN, P.O. , 1978: Forms of Peasant Dependency in a Danish Estate 1775-

1975 . In: Peasant Studies. 
CHRISTIANSEN, P.O., 1979: De ,,leven de" og de ,,d¢de". In: Folk og kultur. 
CHRISTIANSEN, P.O. (ed.), 1980: Fire landsbyer. En etnologisk rapport om nutidige 

livsformer. Copenhagen. 
CHRISTIANSEN, P.O. , 1981a: ,,Historisk afhaengighed". Mentalitet, magt og jord i et 

godsomrade, s enci l. Copenhagen. 
CHRISTIANSEN, P.O., 1981b: Kontinuitet er livsnerven i landsbylivet. In: Information 

lnstitut for europacisk folkeHvsforskn4ig nr 18. 
DAHLLOF, T., 1977: Tankar kring en larobok. In: Rig. 
DAXELMOLLER, C./THOMSEN, M.-L., 1978: Mittelalterliches Wallfahrtswesen in Dane-

mark. In: Jahrbuch ftir Volkskunde. 
DAUN, A., 1971: Namnskicket. In: En svensk. Edited by A. Daun. Leksand. 
DAUN, A., 1974: Fi:irortsliv. En etnologisk studie av kulturell fi:iriindring . . Stockholm. 
DAUN, A., 1976: Strategi for gemenskap. Essa.er om boendets och samvarons villkor. 

Stockholm. 
DAUN, A. (ed.), 1977: Bingospelare. En samhli.11s och kulturundersi:ik.ning. Sto ckholm. 
DAUN, A., 1979: Social and Cultural Integration in Residential Areas. In: Ethnologia 

Scandinavica. 
DAUN, A., 1980: Boendc och Livsform. Steckholm. 
DAUN, A., 1981: Studentexamensseder. Om upplevelsers handlingsuttryck. In: Rig. 



' . 

RITUALISED BEHAVIOR 

DOUGLAS, M., 1966: Purity and danger. London. 
DOUGLAS, M., 1973: Natural symbols. London. 
EGARDT, B., 1962: Hastslakt och rackarskam. Stockholm. 

213 

EGARDT, B., 1972: Korperliche Ziichtigung und Schandstrafen in der schwedischen 
Volksschule des 19. Jahrhunderts. In: Ethnologia Scandinavica. 

EGARDT, B., 1973: Recension by A. Gustavsson Kyrktagningsseden. In: Rig. 
EGARDT, B., 1978: Sondagsmiddag. In: Gastronomisk kalender. 
EHN, B. & S., 1977: En polsk familj. Stockholm. 
EHN, B., 1981: Arbetets flytande granser. En fabriksstudie. Stockholm. 
EK, S.B., 1959/60: Nybildning och tradition. In: Arkiv fornorrlandsk hembygdsforskning. 
EK, S.B., 1971: Noden i Lund. En etnologisk stadsstudie. Lund. 
EK, S.B., 1974: 14 augusti 1894. En bok om arbetarna i bokbinderi och emballageindu-

stri. Lund. 
EK, S.B., 1980a: Cultural Encounter in Industrial Sweden. In: Ethnologia Scandinavica. 
EK, S.B., 1980b: Samtid - nutid - forskning. In: Rig. 
EK, S.B., 1981: Review of J. Frykman & 0. Lofgren ,,Den kultiverade manniskan". In: 

Rig. 
ELFVING, M.-A., 1981: Varfor studera innovativa ideer? In: Fynd och forskning. Helsin-

ki. 
ELIAS, N., 1939/78: The civilizing process. London . 
ENERSTVEDT, A., 1971: Kongen over gata. Oslobarns lek idag. Oslo. 
ESPELAND, W., 19 77: ,J eg er en liten stc,6vig gatesanger ... ". Repertoaret ti! ein gate· 

songer. In: Tradisjon. 
ESPELAND, W., 1979: Socialt samspel i eit lokalmiljo med kjomeisteren som dome. In: 

Studiet af fester. Copenhagen. 
ESPELAND, W., 1980: Zwischen Verachtung und Nachstenliebe. In: ZeitschriftfiirVolks­

kunde. 
FERRER, J., 1981: I vantan pa doden. En etnologisk undersokning av aldringarnas situa­

tion pa en langvardsavdelning (1976-1977). Stockholm. 
Finlandskt herrgardsliv. En etnologisk studie over Karsby gard i Tenala ca 1800-1970 . 

1978. Ed. by B. Lonnqvist. Helsinki. 
FJELLSTRC>M, Ph., 1970: Swedish-American Colonization in the San Joaquin Valley in 

California. Uppsala. 
F JELLSTRC>M, Ph., 19 71: lmmigrantmiljon och den kulturekologiska aspekten. In: Nord­

nytt. 
FJELLSTRC>M, Ph., 1981: Vackelsen, folkmusiken pch folkrorelserna. Umea. 
Forschungen zum Ethnologischen Atlas Europas und seiner Nachbarlander. 1980: Bd. 1. 

Ed. by M. Zender. Gottingen. 
FOUCAULT, M., 1977: Seksualitetens historic. 1. Copenhagen. 
Frankfurter Feste. 1979: Frankfurt/M. 
FREDELIUS, E., 1980: Konfirmationskapor. Studie av ett innovationsforlopp. Uppsala. 
FRYKMAN, J., 1977: Horan i bondesamhallet. Lund. 
FRYKMAN,J. & Lofgren, 0., 1979: Den kultiverade manniskan. Lund. 
FRYKMAN,J., 1979: Ritual as Communication. In: Ethnologia Scandinavica. 
FRYKMAN, J., 1981: Pure and Rational. The Hygienic Vision: A Study of Cultural Trans-

formation in the 1930's. In: Ethnologia Scandinavica. 
GISLASON, M., 197 7: Kvallsvaka . En islandsk kulturtradition belyst genom studier i 

bondebefolkningens vardagsliv och miljo. Uppsala. 
GRAMBO, R., 1977: Folkloristic Research in Norway 1945-1976. In: Norveg. 
GRANLUND, J., 1970: Pingstbrud och lekbroll9p i Sverige. In: Saga och sed. 
GROBER-GLOCK, G., 1977: Der erste Kirchgang der Wochnerin um 1930. In: Rheinisch-

westfalische Zeitschrift fiir Volkskunde. 



214 ANDERS GUSTAVSSON 

GRUE-SQ.)RENSEN, B., 1979: Nyorienteringen's teoretiske position. Mere kapitalistisk 
end kapitalismen. In: Nordnytt 4. 

GUSTAVSS N, A., 1972a: Kyrktagningsseden i Sverige. Lund. 
GUSTAVSSON, A., 1972b: Kyrktagningssedens uppkisning i Goteborgs stift. In: Varbergs 

museums arsbok. 
GUSTAVSSON, A., 1973: Minnesdrickning vid begravning. In: Vetenskapssocietetens i 

Lund arsbok. 
GUSTAVSSON, A., 1974: ,,Stata brud". En kyrklig sed i social belysning. Lund. 
GUSTAVSSON, A., 1976: Forskning om folkligt fromhetsliv. Lund. 
GUSTAVSSON, A., 1979a: Folklore in Community Conflicts. Gossip in a Fishing Com­

munity. In: Arv. 
GUSTAVSSON, A., 1979b: Vad ar fest och varfor firas fester? In: Studiet af fester. Co­

penhagen. 
GUSTAVSSON, A., 1980a: Culture Contact and Conflicts in Western Swedish Coastal 

Villages. I~: Ethnologia Scandinavica. 
GUSTAVSSON, A., 1980b: agra trender inom vasttysk etnologi under 1970-talet. 

Lund. 
GUSTAVSSON, A., 1980c: Skargardsvardag. Carl Gustaf Bernhardsons folklivsmalningar 

fran Bohuslan. Goteborg. 
GUSTAVSSON, A., 1981a: Kansloladdade berattelser. En studie kring informationsbarri­

arer vid intervjuer, stencil, Lund. 
GUSTAVSSON, A., 1981b: Sommargaster och bofasta. Kulturmote och motsattningar 

vid bohuskusten. Lund. 
GUSTAVSSON, A., 198 lc: Studiet av sed. In: Etnologiska Institutionen med Folklivs-

arkivet Meddelanden, nr 8 7. Lund. 
HANSEN, Birgit, 1980: Fester for sommerens komme. Copenhagen. 
HANSSEN, Borje, 1973: Kulturens permanens och forandring. In: Nordnytt. 
HANSSEN, Borje, 1979/80: Household, Classes and Integration processes in a Scandina­

vian Village over 300 Years. In: Ethnologia Europaea. XI:l. 
HASTRUP, K., 1981: Cosmology and Society in Medieval Iceland. In: Ethnologia Scandi-

navica. 
HEIKINMAKI, M.-L., 19 70: Die Gaben der Braut bei den Finnen und Esten. 1-2. Helsinki. 
HEIKINMAKI, M.-L., 1981: Suomalaiset haatavat (Finnish Wedding Customs). Helsinki. 
HEMMERSAM, F., 1973: Socialdemokratiske arbejderfester. In: Unifol. 
HEMMERSAM, F., 1979: 1. maj demonstration 1976 i K</>benhavn. In: Studiet affester. 

Copenhagen. 
HEMMERSAM, F., 1981: Videnskaben om arbejderkultur og arbejderfolklore. In: Nord­

nytt 9. 
HENNINGSEN, G., 1980: The Witches' Advocate. Basque Witchcraft and the Spanish In­

quisition (1609-1614). Nevada. 
HILPINEN, L., 1981: Pihtirasvaa ja vetolaastaria (Summary: Initiation rites among Fin-

nish factory workers). Turku. · 
HJORTH RASMUSSEN, A., 1972: Vorup</>r Fiskerkompagni. In: Folk og kultur. 
HODNE, B., 1973: Personalhistoriske sagn. En studie i kildeverdi. Oslo. 
HODNE, B., 1974: Noen metodiske problemer i studiet av skikker. In: Heimen. 
HODNE, B., 1980-: A leve med d</>den. Folkelige forestillinger om d</>den og de d</>de. Oslo. 
HODNE, CJ)., 1979: Fadderskapet og dets funksjoner i norsk folketradisjon. In: Heimen. 
HODNE, CJ)., 1980: Konfirmasjonen i norsk tradisjon. In: Norveg. 
HOLM-LOFGREN, B., 1980: Ansvar, avund, arbetsgladje - En folklivsstuclie av mannis­

kan i'kontorskulturen. Stockholm. 
HONKO, L., 1969: Role-Taking of the Shaman. In: Temenos. 
HONKO, L., 1973: Tradition Barriers and Adaptation of Tradition. In: Ethnologia Scan­

dinavica. 



RITUALISED BEHAVIOR 215 

HONKO, L., 1974: Balto-Finnic Lament Poetry. In: Studia Fennica 17. 
HONKO, L., 1979: Theories Concerning the Ritual Process. In: Science of Religion. Stu-

dies in Methodology. The Hague. 
HONKO, L., 1979/80: Methods in Folk-Narrative Research. In: Ethnologia EuropaeaXI:l. 
HONKO, L., 1981: Traditionsekologi- en introduktion. In: Tradition och miljo. Abo. 
HOPF -DROSTE, M.-L., 1980: Das bauerliche Tagebuch. Cloppenburg. . 
HAGERSTRAND, T., 1953: hmovationsforloppet ur korologisk synpunkt. Lund. 
JAAKKOLA, K., 1977: Muuttuvajoulu (Summary: The Changi1ig Christmas). Helsinki. 
JACOBSO , A.-L./LUNDBLAD, C., 1979: Rcnassans for hembygdsrorelsen? stencil. 

Lund. 
JEGGLE, U./KORFF, G., 1974: Zur Entwicklung des Zillertaler Regionalcharakters. In: 

Zeitschrift fiir Volkskunde. 
JOHANSSON, K., 1973: Jag gratulerar. Namnsdags- och fodelse-dagsfirandet under 

fyra hundra ar. Stockholm. 
JUNNO AHO, M., 1979: Vastakulttuurin kasiteanalyysia. (The Analysis of the Concept 

Counter-Culture) In: Sananjalka. . 
JUNNONAHO, M., 1981: Turun uskonnollinen tarjonta, stencil. Abo. 
J(})RGENSEN, L.I . , 1979: Samvaer i lwerdag og fest - blandt arbejderbefolkningen 

Sundbyerne ar 1870 - 1900. In: Unifol. 
KJELLMAN, G. 1979a: Brollopsgavan. En etnologisk studie av gavoekonomi. Lund. 
KJELLMAN, G., 1979b: Festen - en spcge l (or kulturella varderingar och samhallsfor­

andringar. In: Studiet af fester. Copenhagen. 
KLEINSCHMIDT, W., 1977: Der Wandel des Festlebens bei Arbeitern und Landwirten im 

20. Jahrhundert. Meisenheim am Gian. 
KORFF, G., 1980: Folklorismus und Regionalismus. In: Heimat und ldentitat . Eds. K. 

Kostlin/H. Bausinger. Neumiinster. 
KOVALAINEN, P., 1974: Die karelischen Umsiedler. Zurn Stand der Akkulturationsfor­

schung in Finnland. In: Jahrbuch fur ostdeutsche Volkskunde. 
KOVALAINEN, P., 1975: Die Nahrung als ein Gruppenmerkmal der karelischenMinder­

heiten. In: Ethnologische Nahrungsforschung. Helsinki. 
KVIDELAND, R., 1981: Folkloristikkens nye paradigmer: perform ans. In: Folkloristikens 

aktuella paradigm. Ed. by G. Herranen. Abo. 
KOSTLIN, K., 1976: Gilden in Schleswig-Holstein . Gottingen. 
LEACH, E., 1976: Culture and Communication. Cambridge. 
LINDMARK, U., 1978: En ideologis betydelse vid motet mellan invandrare och det sven­

ska samhallet, stencil. Goteborg. 
LINDQVIST, M., 1979: Arbetarkultur i Svedala, stencil. Lund. 
LINDQVIST, M. et al. 1980: Culture and Class in Swedish Society 1880-1980, stencil. 

Lund. 
LINDSTROM, U., 1979: Smabarns tillsyn och traning. Stockholm. 
LJUNG, A., 1979: Arets fester i radio-TV 1925-1975, stencil. Lund. 
LOFGREN, 0., 1969. Fdn nattfrieri till tonarskultur. In: Fataburen. 
LOFGREN, 0., 1976: The making of a Fisherman, stencil. Lund. 
LOFGREN, 0., 1980a: Kulturbygge och kulturkonfrontation. Kring kulturforandring i 

1900-talets Sverige, stencil. Lund. 
LOFGREN, 0., Hl80b: Sed som samhallsspegel. In: Rig. · 

'LOFGREN, 0./FRYKMAN,J., 1981a: Etnologisk kulturanalys. In: Rig. 
LOFGREN, 0./FRYKMAN,J., 1981b: Kulturbygge och samhallsforandring i 1900-ta­

lets Sverige, stencil. Lund. 
LONNQVIST, B., 1969/70: Luci a i Finland. innovation och etno centri citct. In: Folk-liv. 
Muntligc kilder . Om bruk av inlervjucr i etno logi , fo lkcmhinevitensk ap og historic_ 1981: 

Ed. by B. Hodnc, K. Kjeldstad li and G. Rosander. Oslo. 
LONDOS , E ., 1980: Jesus i porslin och offset . In: mal andska Kultu rbilder. 



216 ANDERS GUST A VS SON 

LDTZEN, K., 1979: Kvindefester. In: Unifol. 
NELLEMANN, G., 1981: Polske landarbejdere i Danmark og deres efterkommere. Copen­

hagen. 
NE NOLA-KALLIO, A., 1980: Two Genres for Expressing Sorrow . Laments and Lyrical 

Songs in Ingria. In: Genre, Structure and Reproduction in Oral Literature. Ed. by 
L. Honko & V. Voigt. Budapest. 

NENOLA-KALLIO, A., 1981: Symbolic Presentation of Self and Others in Ritual Con­
text. In: Symbols in Action. Ed . by L. Houko/V. Voig t . Buda pest . 

NILSON, A.T., 1973/1974: New Sweden, Main e . In : Und a m aris. 
NORDSTROM, A., 1976: Elevtraditioner i samband med skol avslu tn ing i Saffle, stencil, 

Goteborg. 
OLSEN, P., 1979: Sjaelen er kroppens faengsel. In: Kontext. 
PENTIKAINEN , J ., 1975: Revivalist Movements and Religious Contracultures in Finland. 

In: New Religions. Ed. by H. Biczais. Sto ckholm. 
PI</>, I. , 197 7 : Jul cns hvem hvad hvor. Copenhagen. 
PLEIJ.E L, H., 19 70: Hust avlans varld. Lund. 
PLEIJ EL, H. , 1971 : K.avsj oka planen Abr. Alm ens almanackor . Lund. 
PL EIJ EL, H., 19 7 7 : Car l Gu staf Mozart . En gammallu thersk smalandsprost i samhalls­

historisk belysning. Lund. 
REHNBERG, M., 19 65: Ljusen pi gravarna och andra ljusseder. Stockholm. 
ROOTH, A.-B., 1968: The Complexity of Girls' Puberty Rites amon g the Athabascan In­

dians. In: Verhandlungen des XXXVIII. Internationalen Amerikanistenkongresses. 
Stuttgart-Miin chen. 

ROOTH, A.-B., 1971: The Alaska Expedition 1966. Myths, Customs and Beliefs among 
the Athabascan Indians and the Eskimos of Northern Alaska. Uppsala. 

ROOTH, A.-B., 1976 : The Importance of Storytellin g. Uppsala. 
ROOTH, A.-B., 1978 : Pattern Recognition, Data Redu ct ion, Catchwords Semantic Prob­

lems. Uppsala . 
ROOTH, A.-B., 1979: On the Difficulty of Transcribing Synchronic Perception into 

Chronological Verbalisation . 2. ed. Uppsala. 
ROOTH, A.-B. (ed.), 1980: The Alaska Seminar. Upp sala. 
ROOTH, A.-B., 1981a: The .,Offering " of the first shed tooth and the tooth-formula. A 

Study in a ,,Physiological" custom, stencil. Upps ala. 
ROOTH, A.-B., 1981b: En smabrukarhustrus tro svarld. En studie av en sagesman. Upp-

sala. 
ROPEID, A., 1974: Das norwegische Versammlungshaus. In: Ethnologia Scandinavica . 
ROPEID, A., 1975: Kristenlivet i ara f</,r 1850 . In: Stavanger pc\ 1800-tallet. Stavanger. 
ROSANDER, G., 1976 : Turismen och den folkliga kulturen. In: Dalarnas hembygdsbok . 
RQ)RBYE, B., 1976: Studiet af fester. Unifol. 
SALOMONSSON, A., 1979: Gotlandsdricka. Traditionell kultur som regional identitets­

symb ol. Karlstad. 
SANDSDALEN, U., 1980 : ,.Forvillelsen" . En vekkelse i Q)st-Telemark i 1840-.\ra , stencil, 

Oslo. 
SARMELA, M., 1969: Reciprocity Systems of the Rural Society in the Fiu.nish-Karelian 

Culture Area. Helsinki. 
SARMELA, M., 1971: K.ulturekolo giska forsknin gsaspekter. In: Nord ny tt. 
SARMELA, M., 1974: Folkl ore, -Ecolo gy and Supe rst ructures. In: St udia Fennica 18. 
SARMELA, M., 1979: Brollopet som samhalleligt skadespel. In: Studiet af fester. Copen-

hagen . 
SARMELA, M. (ed.), 1981: Pohjolan ha.at (Weddings in th e N ordic Countries). Helsinki. 
SAUERMANN, D., 1976: Hauptfeste in Westfalen. In: Rheinisch-westfalische Zeitschrift 

fiir Volkskunde. 
SCHIQ)LER, B., 1981: Menneskets sidste fest og dens omkostninger. In: Folk og kultur. 

T 



RITUALISED J3EHA VlOR 

SCHWARZ, B. (ed.), 1978: On ideology. London . 
SCHON, E., 1980: Julen forr i tiden. Sto ckholm . 
SIIKALA, A.-L., 1978: The Rite Technique of the Siberian Shaman. Helsinki. 
Skl\nska l\rsfester 1973. Ed. by N.-A. Bringcus. 
STIGSDOTIER, M., 1977: Seder och bruk om vl\ren. Malmo. 
STOK1:,UND, B., 1979: Etnologiske lokalstudier. In: Fortid og nutid. 
STOR~ N., 1971: Burial Customs of the Skolt Lapps. He lsinki. 

217 

STORA, N., 1979: Kronoby kommuns historia. 1. Jakobstad. 
STORA, N., 1981: Trender i nordisk ctnologisk forcm.\Jsforskning, stencil. Abo. 
SWAHN,J.-0., 1961: J ahrcsfeste, Arbcitsfe stc, Kalcndcr. In: Schwedische Volkskunde. 

Stockholm. 
$WANG, A., 1979: Ungdommens festbruk. Nattcfricrict. In: Studiet af fester. Copen­

hagen. 
SVENSSON, S., 1942: Bygd och yttcrvlirld. Stockholm (2. ed. 1969 ). 
SVENSSON, S., 1952: Nordis che Volkskundc - Forschung 1940 bis 1949. In: Hcssiscbe 

Blatter fur Volkskunde. 
SVENSSON, S., 1980: Missuppfattning af diffusionsforskning. In: Rig. 
TALVE, I. , 1966: Namens- und Gcburtstagstraditionen in Finnland. Helsinki. 
TOELKEN, B., 1981: Zum Begriff der Perfonnanz im dynamischcn Kontcxt dcr Volks-

ilbcrlicferung. In : Zcitschrift fi.ir Volk skundc. · 
TOLKSDORF, U., 1975: Essen und Trinken in Ost - und Westpreussen. l. Marburg. 
TOLSTRUP, l. , 1979: Udvidelse af etnologiens arbejdsfelt - studiet af arbcjderkultur. 

In: Nordnytt 4. 
V ALON EN, N., 1979: Katechism uspriifung und Festmahl-Institution. In: Ethnologia 

Fennica. 
VELURE, M., 1972: Lcvandc dansctradisjon eller stagn asjon og kopiering. In: Tradisjon. 
VELURE, M., 1977: Folk lo)'ismc: oppat tliving av fortida . In: Rig. 
VESTERGAARD, E., 1981: Mandlig kultur og kvindelig natur. In: Folk og kultur. 
VUJANEN-SAlRA, A.M. , 1978: Gypsy Trad ition and Cultural Change . In: Ethnologia 

Fcnnica. 
VILKUNA, K., 1969 : Finnis chcs Brauchtum im Jahrcslauf. Helsinki. 
VIRTANEN, L., 1978: Childr en's Lore. Helsinki. 
VIRTANEN, L., 1979: Valdet i barncns varld och i traditionsforskningen. In: Tradisjon . 
WALLIN, C., 1975: Knutsgillena i dct mcdeltida Sverige. Stockholm. 
WEIBUST, K., 1972: Ritual Coparcnthood in Peasant Societies. ln: Ethnologia Scandina ­

vica. 
WERNER, K., 1981: Egen hard. Om kvinnoliv i srn_ahusomraden. Stockho lm. 
Wl KMAN, K.R.V., 1937: Die Einlcitungder Ehc. Abo. 




