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"While ! emotions] are subjectively felt and in

terpreted, it is socialized human beings - that 

is, thinking human bodies - who are feeling 

them in specific social contexts" (Leavitt 1996: 

531) .  

Introduction 

In the past six years, Hastings Donnan and 

Thomas M. Wilson have sketched the outline of 

an anthropology offrontiers that perceives bor

ders as 'domains of contested power, in which 
local, national, and international groups nego

tiate relations of subordination and control' 

(Wilson and Donnan 1998: 10) .  This perspective 

focuses on the problematic relations of power 

and identity at international borders, and ex

amines the ways in which border inhabitants 
deal with state power, and face transnational 

economic, environmental, political, and social 
problems (cf. Donnan and Wilson 1999: 156).  

An important theme in the anthropology of 

frontiers is the construction of multiple identi

ties in changing socio-economic and political 
contexts. Numerous scholars have convincingly 

shown that border peoples in different parts of 

the world demonstrate ambiguous identities 

because they are pulled in different directions 
by political, economic, cultural, and linguistic 
factors (see, for example, Cheater 1998; Kear

ney 1998; Douglass 1998). Other scholars have 

examined the ways in which political processes 
such as cross-border migration, the creation of 

new state boundaries, and the end of the Cold 

War have partly shaped border inhabitants' 
perceptions of themselves and others (see, for 

example, Borneman 1998; Driessen 1992, 1998; 

Green 1998). 

Even though much valuable work has been 

done that has provided a better understanding 
of identity construction at international bor

ders, the emotional aspects of this process, and 
the ways in which different feelings and senti

ments may affect border people's perceptions 
and actions, have in the main remained an 

underexplored field of research.2 In my view, a 

focus on emotions is essential because 'emo

tions are, in many societies, a critical link in 

cultural interpretations of action' (Lutz and 
White 1986:  420 ). One should however, not limit 

1 1 1  

mailto:svasek@qub.ac


the :-;i u dy of'emot ions by s i m p ly  rega rd i ng emo

t i on s as cu l tu ra l  con:-;iruciions. As M a  rgot Lyon 

( 1  995 : 2fi8)  noted , emotions have 'soc ia l  con se

q u e n ces ' , nnd  'soc i a l re lat ion�:� ihem::;elvc::; m ay 

gene rate emot ions', and  it is therefore neces

sary to acknow ledge 'the i m portance or socia l 

re lniions  i n  the gen es i s of' emotions' ( i b id .  249) .  
Joh n  Leavi tt ::; im i l u rly  a rgu ed thai i t  i s  neces

sa ry io recogn i ze the ::;oc ia l  na t  u re o f'emoii o ns. ' 1 

fnspired by wr iti ngs by Sp i n oza and the 

Russian psychologist L.S. Vygoisky, he noted 

that emot i ons  shou ld  be regarded as : 'exper i 

ences learned and exp rc::;::;cd i n  the body i n  

soci al interaction s th rou gh the  med iation of 
systems of signs, verbal and non-verbal' (Leav

itt 1996: 526). 

In my view, an anthropological approach to 
emotions must also deal with the way in which 

emotions arc embedded i n  contexts of changing 

power relations (Svasek 1995 : 1 1  5-1 16;  Svasek 
1999: 45-47).  After al l ,  power struggles are 

inherent to social life, and instances of emotion
al 'navigati on' arc part and parcel of poli tical 
processes (Reddy 1999: 27 1 ;  cf. Wikan 1990). 

This article will demonstrate that, in post-Cold 

War border areas, emotion s have helped to 

shape political identification processes in par

ticular ways. 

In general, it is interesting to examine the 
dynamics of politics and emotion in frontier 

zones. In these areas, people's social life is at 

least partly affected by the proximity of the 

state border, and problems specific to border 

regions may stir up people's emotions and force 

them to take specific political actions. Emotion
al discourses may, for example, empower partic

ular border communities to challenge the pow
er of state centres or to make political demands 

that increase or decrease regional autonomy. 

Furthermore, particular shared sentiments may 

both reinforce and undermine national, region

al, or transnational identification processes. 
This article will argue that emotional dis

plays and discourses of emotion have been ac

tively used in the negotiation of social and 

political reality in the first post-Cold War dec
ade in areas that used to be the outer territories 
of the Capitalist West and the Communist East. 

The analysis particularly focuses on the emo

tional reactions of the inhabitants of the Bohe
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mian-Bavarian border area to th e d i sappear
ance or the I ron Curtain in 1 990, an d on the 

ways in which local politicians, priests, and 

interest groups have tried to evoke and con trol 

emotions in an attempt to influence border 

inhabitants' perceptions of 'those on the other 

side'. 

Initial Euphoria 

On the 23rd December 1989, the West Ge rman 

M i n  i ster of Foreign Aflairs Hans-Dietrich Gen

scher and his Czech counterpart Jii'i Dienstbier 
symbolically ended the Cold War relations be

tween their countries. Just outside the village of 

Nove Domky, not far from the border crossing 

Waidhaus-Rozvadov, they ritually cut through 

a fence of barbed wire that, for a period of over 

forty years, had formed part of the heavily 
defended Eastern bloc frontier. To increase the 

festive mood, the German Musik verein Wa id

haus played brass band music, and the cheering 

public waved with flags and shouted 'Bravo! '  

and 'Freedom, freedom ! ' .  Responding to their 

enthusiasm, the ministers handed out pieces of 

'Iron Curtain', an act reminiscent of the trans

formation of the Berlin Wall into chopped off 

pieces ofhistory4 (cf. Sporrer 1990). During the 

political ritual, different symbols were used to 
represent and engender emotion. The wire sym

bolised four decades of mutual enmity and fear, 

and by destroying it, the politicians symbolical

ly transformed a symbol of fear into a symbol of 

hope. At the same time, the music and the act of 

cutting and distributing the 'actual borderline' 

stirred up feelings of trust in the post-Cold War 
political situation. 

It took another six months before the com

pulsory visa requirements were abolished, and 

before the heavily defended Cold War border 

was transformed into a less forbidding border

line. Especially in the light of Czechoslovakia's 

intention to apply for NATO and EU-member

ship, the Czechoslovak and German govern

ments now regarded the Bohemian-Bavarian 

border as 356 kilometres of potential contact. 

This shift in perception did not just take place 

on the level of governmental state policy. Many 

people who lived in communities close to the 
border welcomed the changes, and were curious 



about l i fe on "the oth er  :; i  de". Thei  r optimi  ::;ti c 

feeli ng�:� had ::;oci a l  con::;eq uence::;. Qu ite a lew 
people, especia l  ly those who l i ved in comm uni  

ties clo::;c to the state bo rder, began to look fiw 

opportu n i ties to establ ish crn::;s-border  con tacis 

(c£ Svasek 1999). 
One of the reasons why eastern Bohemian 

and western Bava rian border i n h abitants were 

interested in 'the other side' was that for a 
period of over forty years, they had lived in the 

peripheries of two hosti l e  ideologi cal entities, 

the capitalist West and the communist .East. 

The disadvantageous conditions that 'normal

ly' characteri se frontier zones, such as economic 
underd evelopment and pol itical marginalisa

tion (ct: Donnan and Wi lson 1999) had boon 

intensified in the Cold War context. Tho govern
ments in Prague an d Bonn simply regarded the 

regions as peripheral zones of defence, and did 
not invest much in their development. The Ger

mans were of course much better oil' than the 

Czechs because of the advantageous economic 

conditions in former West Germany, and be

cause of the policy of political decentralisa

tion." On the Czech side, the dramatic results of 

economic mismanagement, overcentralisation, 

and strict military control were clearly visible. 

People lived in run down houses, and to deter 

them from fleeing the country, a wide strip of 
land was only accessible with a special military 

pass. With the disappearance of the Iron Cur
tain, both Czech and German border inhabit

ants hoped that their situation would improve. 

Meeting at the Border 

In the Spring of 1990, Czechs and Germans 
from the Bohemian village ofBroumov and the 

small Bavarian town of Mahring, began meet

ing each other at the Broumov-Mahring border

crossing. The people who had been officially 

expected to see each other as ideological Others 

for a period of forty-one years, now talked and 

drank beer while hanging over the barrier. 

Mter several friendly exchanges, the idea was 

born to organise a communal party to celebrate 

the ending of the Cold War (c£ Der Neue Tag 

1989; Zrenner 1990). The party would function 
as a social and emotional context in which the 

friendly relations could be further developed. 

On the fi rst of M ay 1990, two month s beli1ro 

tho orti ci al  abolition of the compul ::;ory v i  sa 

req uirement, the border crossi ng opened i t  s 

barriers for one day. On the Czech side, a ban n c r  
welcomed the Germans, saying: "Broum ov vitd 

Mahring" (Broumov welcomes Mahri ng). A ban

ncr saying: "Herzlich Willkommen" (Welcome 

indeed ! )  on the German side expressed s i m i l a r  

intentions. The transformation of the physical 
border into 'an open door' , inviting peopl e in and 

making them feel welcome instead of shutt i n  g 

them out, was obviously highly significant. 

During the day, more than fifteen thousand 
Czechs took the opportunity to visit Mahring, 

and many Germans crossed the border to Brou 

mov. The German newspapers described the 
event as a dramatic restoration of friendship. 

Der Ne ue Tag reported that Czech and G erman 

priests 'fell into each others arms and prayed', 
and quoted a German representative who had 

stated that this was "the beginning of reconcil

iation and friendship". The speeches by Czech 

and German representatives were highly opti

mistic about future co-operation. A Czech May

or was reported to have declared: "We will build 

a new house without weapons, so that we can 

live in peace" (Sporrer 1990 ) .  6 The local power
holders clearly used emotional rhetoric and 

performance to create an atmosphere of mutual 
trust, and to open up possibilities to co-operate 

on various levels. 

If we should believe the local press, the 

optimistic mood in the Bohemian-Bavarian fron

tier zone was shared by all inhabitants. On the 

1st July 1990, when the compulsory visa re

quirements were officially abolished, and six 
new border-crossings were ceremonially opened, 

the German local newspapers talked of "ein 

riesiges Volksfest", "ein Festival der Lebens

freude" (Der Neue Tag 1990).7 
The opening of the border, however, did not 

only evoke positive, optimistic feelings of hope 

and trust in a better and peaceful future, as the 

press suggested. On the contrary, large groups 

of Czechs and Germans were reminded of the 

Second World War and of the Sudeten German 
expulsion, when they had been each other's 

fierce opponents. Their distrust and fear high
lights an important area of research in the 

study of emotions : the impact of past experienc
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es und soc i a l  mcmoricR on peop le's emotiona l  

l i fe .  A10 I lon a  T rw i n -Zu rcclw noted , w: 1 people 
first a rt icu l ate and share the scn:sc they make 

of t heir pusi , it i 10  the i r  exper ience, i n  a l l  it::; 

emotional com plexity, thai serves as a key re f  

erence point .  l fthcir interpretive strategies arc 

indeed prod ucts of culture, the p lau s ib i l  i ty of 
result i ng accou n ts dcpcnd10 on the fi t w i th the 

indiv iduals ' emotional reality. Someone who 

suffered great physical pain is not likely to 

define what happened a::; a p lea::;ant diversion' 

(lrw i n-Zarccka 1 994 : 1 7  , empha:s is  i n  or igina l ) . 

This article w i l l  li>cus on German and Czech 
expressions of ol d  and new fears, as well as on 

attempts by local politicians and priests to 

create a mood of m utual trust through reconci l

iation. It will demonstrate that conflicting dis

courses and practices, expressing and reinforc

ing feelings of both hope and fear, influenced 

post-Cold War identification processes. 

Old Fears : Remembered and 
Re-experienced 

When the Broumov-Mahring border crossing 

was officially opened, thousands of people par

ticipated in the celebrations.H Mathilde, one of 

the German visitors, told me about the event 

when I met her in 1997. Her account shows how 
the event evoked memories of a fearful past, as 

well as generated a feeling that things could be 

changed for the better. 

It is necessary to make a theoretical distinc

tion between evoked emotions, remembered 

emotions and re-experienced emotions. I define 

'evoked' emotions as emotional reactions to 
specific events or incidents. By contrast, 're

membered emotions' are memories of past emo

tions that do not cause a (similar) emotional 

reaction in the person recalling them. 'Remem

ber how angry I was?', somebody might say with 

a smile on his face, clearly being emotionally 

detached from the earlier experience of anger. 
By contrast, 're-experienced emotions' are past 

feelings that are remembered and re-experi

enced in the present, and that possibly empow

er a person to take certain actions, or, on the 

contrary, force him into a state of social paraly

sis. It is important to note that in this context, 
're-experience' does not mean that the person 

experiences and interprets his or her feel ings in 

exactly the same way as he or she did i n  the 

past. Instead, as Mathilde's case will show, th eir 

meanings and social consequences may be quite 

d i llerent . 

The following case will show that Mathilde 

both remembered and experienced fear after 
she had crossed the Bohemian-Bavari an bor

der. Since 194 7, she had lived in Tirschenreuth, 
a small Bavarian town situated only 12 kilome

tres from Mahring. She had been born in 1 940 

in the Bohemian village ofBrand (today mainly 
known by the Czech name of Milire),  less than 

20 kilometres from her adopted Bavarian home. 

In 1946, at the age of six, she had been expelled 
from Czechoslovakia, together with over 3 mil

lion other Sudeten Germans.9 To her, the open

ing of the border and a visit to Bohemia meant 

far more than to indigenous Bavarians: it not 
only evoked nostalgic memories oflife in her old 

Heimat, but also confronted her with a dark 

side of her family history and personal past. 
The Sudeten German expulsion had begun 

immediately after the liberation, two months 

before the signing of the Potsdam Agreements. 

Between May and October 1945, the Sudeten 

Germans had lost their citizenship rights, and 

the confiscation of their property had been 

given legal basis by a number of presidential 
decrees. During the first chaotic post war 

months, numerous Czechs had taken the oppor

tunity to take revenge on the German popula

tion . From May till November 1945, during a 

period known as the "wild expulsion" (wilde 

Austreibung), many Sudeten Germans, in par

ticular those who lived in ethnically mixed 

areas, had been terrorised, maltreated, and 
brutally killed. 10 In 1946, during the "organ

ised expulsion" (geregelte Vertreibung), the 

Germans were generally treated in a more 

humane manner (c£ Hamper! 1996; Stanek 
1991). 

The village where Mathilde came from had 

been situated in the almost purely German 

district ofTachau 11 ,  and the terror had been less 

severe than in other districts. Nevertheless, the 
experience ofthe sudden expulsion and the loss 

of Heimat had traumatised many, if not all 

expellees (c£ Hamperl 1996). Many of them had 
settled in Bavaria, often in areas not far from 
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the Czech border, and i t  i  not surpri i ng  thai 

they experienced the ope n i ng of the borders 
with mixed feeli ngs. 

On the one hand , th e expel l ees shared feel 

ings of nostal  gia and curiosity: how wou ld their 
former homeland look after forty years? I t  was 

this mixture of feelings thai made Mathilde 
decide to cycle past Brou mov further i nto Bohe

mia, and thai eventually drew her like a mag
net to her old Heimatdorf" (home village) .  1  As 

she recalled: 

"In 1990 the border crossing Mahring-Promen

hof [Promenhof is the old G erman name for 

Broumov l was opened, and th is had been offi

cially an  n ounced to the inhabitants from 

Tirschenreuth ( . . .  ) .  We read about it, my hus

band and T, and we said to each other: 'we should 

actually go, and have a look on the Czech side' . 
My husband said 'you know what we'll do? We'll 

take the bicycles with us'. So we put the roof 
rack on the car and we put the bicycles on top 

and we drove to Mahring, where we left the car 

and cycled to the border. There were so many 

people ! Thousands! Thousands of people, and 

all walking, they must have thought 'the next 

village is Promenhof, that's not far ( .  . .  )'. We 
recognised many people from Tirschenreuth, 

and they said: 'Aaah, you got your bicycles with 
you! My God, how far is it then still to Promen

hof?' It was a lovely, warm day." 

Cycling between the two border towns, sur

rounded by large crowds of Germans and Czechs, 

Mathilde felt light-hearted and experienced the 
event as a real celebration. When I asked her 

about the Czech visitors she answered: "Yes, 

there were Czechs as well . People ate sausages, 

it was a real celebration". 

Judging from the tone of her voice, cycling 

the first few kilometres into Bohemia, she had 

still felt carefree and excited about the fact that 
she was back in her old Heimat. 

"We had our bicycles and it was nice weather, so 

we, my husband and I,  we cycled, and cycled, 

and cycled, further and further, the sun was 

shining brightly. We were already far inside the 

Czech Republic, and saw a sign that said 'direc
tion Tachau' (the old German name for the city 

ofTachov ) .  So we said to each other 'l ei's r ide a 

bit further in the direction ofTachau' .  

The tone in her voice changed, however, when 
she remarked: 

"We no longer saw any Germans, because they 

did not go that fa r, they were all on fooL". 
Unconsciously, she began to be haunted by 

memories and stories of the expulsion , and to 
perceive th e Czechs as a poten tial danger. Nev 

ertheless, her desire to get closer to home was 

strong enough to suppress her anxiety and to 

cycle on. She continued: "Well , and then we saw 

Tachau in the distance, I so we said ! :  'we shou ld 

go there'. We were curious. When we actually 

arrived in Tachau it was half past three in the 

afternoon . . .  It could not be that far any more to 

Brand. We did not speak a word of Czech and 
nobody understood us, because, until 1990, no

body went to Czechoslovakia. In Tachau there 

were no Germans, and there was nothing. Today 

it is different, today they understand a bit of 

German. [But then] we asked everybody: 'Brand, 

Brand, Brand, where is Brand, how do we get to 

Brand? [Finally] a woman understood us, and 

directed us. So we cycled and cycled .. .' " 

The experiences that people did not speak any 
German, and that they did not recognise the 

German name of Brand made Mathilde sud

denly feel like a stranger. She was back home 
but she wasn't. She recognised the landscape, 

but things were different. It was like a night

mare. 

"We saw the church [of Brand] all the time [on 

the hill] , but there was a new road, leading 

around a reservoir that had not been there 

before so we had to go around the reservoir, it 

was much further than I thought. It was late, 

almost evening, and we were there alone in the 

Czech Republic, my husband and I. I cried and 

we were tired as well. My husband said 'it 

cannot be far any more, it cannot be far'. So 

finally we cycled up the Church Hill (Kirchen

berg) . . .  " 

Mathilde was physically and mentally exhaust
ed. The sight of the familiar church, the shock 
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w h e n  ::; h e  not iced thai a whole  v i l l age had 

d i sa ppea red and made way !'or a rc::;crvo i r, the 

frustrat ion when she needed to lind  a new road , 

and  the fact that  i t  was getti ng l a ter  and later 

co n fused her. When 1 remarked that "it rn u::;i 

have been hard , such a long tr i p" , ::;he repeated 

th at they "had been a l l a lone" (as German::; o n  

Czech territo ry ) , a n d  when 1 asked her  whether 

she had been afraid (which was obv ious from 
the tone of  her  voice ), she  almost screamed: "l 

wa::; so afra i d , my heart was pounding! " 1 '1 

When they had fina l  ly  reach ed the v i l lage , 

and Mathilde had entered the church , she had 
been overwhelmed by emotions . She recounted : 

"We l l ,  and then we stopped ncar the ch u rch to 

have a look. My husband said 'down here is a 
pub, I think they'll sell lemonade and beer. Sit 

down in th e church, 1.' 1 1  get us som eth ing'. And 

I sat down in the church, and my husband gave 

the sexton twenty De  utsch marks. 'For the 

church, it's a donation', he said. 'l'he sexton lit a 

few candles, and he went up and rang the bells. 

I was alone in th e church , I cried!" 

When I suggested that she remembered things, 
she replied . 

"Yes, I remembered, I remembered a lot. 'l'he 

church, and how I used to sit in the church, and 

the candles, and how they used to take photo

graphs, and the annual festival that used to be 

held in the area in front of the church, on the 

Festplatz.  It was rather moving." 

In the church, Mathilde's memories of the pre
expulsion past (in Sudeten German texts often 
referred to as a timeless, mythical paradise), 

pushed away her anxiety caused by the trauma 

of the expulsion itself. 1 4  Once outside the safe 
church walls however, her fears returned. Yet 

being so close to the place where her old family 
house had stood (she knew from her father who 

had visited the place that it had been knocked 

down),  she cycled on to see the spot. In her 

account she emphasised that she had been 
afraid: "By now it was already evening, and we 

were all alone in the Czech Republic! It was 

frightening! (es war ganz schlimm)" . 

Mathilde and her husband approached the 
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h ou::;e that used to be her ne ighbours' , and saw 

American flags beh i nd al l  the w i  ndows. She 
reca l led :  " 'Look ! ' , I said, 'thank God , everyt hing 

I i .e .  Western civi l i  sation I is not so far away ! ' (es 

ist doch n ich t so weit weg, alles ) .  'l'o me they were 

l ike a ray of hope." 
As in a l t i ry tale, the story had a happy 

en d ing. Th e present Czech owner of th e house 

came out and invited Mathilde and her hus
band in. Even though the memory of fear re

mained, her actual fear disappeared . Th e own

er's w i fe spoke a few words of German , and 

oflered them schnitzels with bread and a glass 

of beer. When the German couple decided to 
leave because it was getting late, and they still 

needed to cycl e all the way back to Mahring, 

their Cr.ech host protested and offered to take 

them and th eir bi cycl es by car and trailer. 

Math ilde's acco unt makes clear that the sud

den disappearance of the Iron Curtain evoked 

contradictory feelings on the Bavarian side of 

the border. On the one hand, the inhabitants 
were happy that the Cold War had ended, and 

that Oberpfalz no longer formed the outer belt 

of a politi cal, economic and military unit. 'l'hey 

would be able to travel without restrictions to 

West Bohemia to go shopping and visit tourist 

attractions such as Karlovy Vary and Marian

ske Lazne. 'l'he expelled Sudeten German in

habitants in particular, were interested in vis

iting their former homeland. On the other hand, 

however, the disappearance ofthe Iron Curtain 

also aroused feelings of distrust and fear, stirred 

up by memories of anti-Sudeten German ag

gression and for anxieties about the collapse of 

what some perceived as the outer boundaries of 

Europe. On the one hand, remembered emo
tions could easily transform into re-experienced 

emotions, and, as such, they could reinforce the 

perception of those on the other side of the 

border as 'dangerous others', and discourage 

cross-border co-operation. Re-experienced emo

tions could, however, also transform into emo

tionally detached memories, and loose their 

direct impact on social and political life. 

Distrust and Fear on the Czech Side 

Mter I began visiting the Czech-German border 

area regularly from 1991 onwards, several peo



ple told me on d i  fferent occa::; ions thai on the 

night bcfi1re the o rtic i a l open i ng o f  the border, 

the inhabiia niR fmm the Cwch v i l l  age o f LeRm'i 

had armed themselves w i t h  guns , sti cks and 

pitchfo rks, in  an attempt to defen d  the fo rest 

roads lead i ng to the border in case the Sudeten 
German s  would attack. Lesna,  a l so known by 

the Germ an n a m e  of  Schiinwa ld ,  had been in  

habited by Sudeten Germans unti l  th ei r expul 

sion in 1 946, and was situ ated only a few kilo

metres fro m  German ten ito ry. The curren t i n  

habitant::;, so the story went, had fea red a Sude

ten German invasi on,  and had prepared a 'mil

itary de!ence'. 

The story, described by some of Lesn a's i n

habitant as sheer nonsense, was told to me on 

both sides of th e border. Some narrators (Ger
mans and Czech town speopl e) prese nted it as 

an example ofihe 'simplistic, rural mentality' of 
Czech village people. Others hinted at the fact 

that Lesna's inhabitants were 'backward' Ruth

enians, emigrants who had moved from north

ern Romania to Czechoslovakia in 194 7 as part 

of Czechoslovakia's post-war immigration poli

cy. One German argued thai the story proved 

how brainwashed the Czechs were after forty 

years of Communism. All narrators, however, 

also argued that the story indicated just how 

deeply rooted were the Czech feelings of dis

trust and fear. Referring to (but not necessarily 

feeling) these emotions, they expressed their 
doubts in the optimistic image the media had 

presented of future Czech-German co-opera

tion. 

The dramatic political change, however, did 

allow Czechs to travel back and forth to Germa
ny, and to replace the stereotypical view of 

Germans as 'dangerous invaders' with more 

realistic expectations. Many Czechs, especially 

those who lived close to the border, began to 

learn German , and a considerable number of 

them found jobs in the Oberpfalz district. Tem
porarily living in Bavaria, or commuting daily 
to their German jobs, they profited from the 

much higher wages. 

Cross-B order Politics : Other Fears and 
Concerns 

Local pol iti cians, mayors, and teachers began to 

look for ways to co-operate with their Germa n 

cou nterpa rts. M any Czech and German ci ti es 

and schools formalised their contacts through 

commu nity-l in ks and partnersh ips (c l: G i ego l d  

and Otto 1 994), and in the Czech border ci ty o f 

Cheb, a number of active intell ectu al s began to 

search for possibilities to co-operate on a large r, 

regiona l scale. G radual  ly, more local Czech and 

Germ an pol i tici ans became interested in  th e 

formation of a larger framework of euregion al 

co-operation . '  " Especially the Czechs regarded 

it as a way to increase regional autonomy. An 

idea to join together four Czech and two Ger

man districts, and call it Euregion Egrensis , 

was proposed in 1992 (c£ Houzvicka 1993, 1994; 
Svasek 1999). t (i  

The propagation of cross-border, euregional 

co-operation rested heavily on standard dis

courses, common in other European frontier 

zones. Transnational problems such as environ

mental pollution and illegal cross-border move

ments of people, goods, and money were central 

issues. To find support for euregional policy, the 

adherents defined these problems as major caus
es of fear, and argued that they could not be 

tackled by individual state governments or lo

cal authorities alone. 1 7  

Many people I spoke with indeed identified 

ecological problems and illegal cross-border 

movements as worrying developments. They 

regarded refugees, smugglers, and prostitutes 
as unwelcome people who socially and morally 

polluting the area. Cross-border co-operation 
was presented as a way to 'purify' the frontier 

zone (c£ Douglas 1966). 

Another cause offear euregional policy mak

ers promised to deal with was the problem of 

social, political and economic marginality. As 

noted before, border peoples often have a pe

ripheral existence within their own countries, 

and receive less financial support for the devel

opment of their region than the state centres. 
Cross  -border co-ope  ration, implying the 

strengthening of cross-border loyalties and iden
tities, was presented as a solution . 

As citizens of two autonomous political states 

1 1 7  



that had been d iv ided by the I ron Cu  rta i n  for 

more than f( lrty yean;, however, the Boh e m i a n  

a n d  Bavar ian border i n  hab itants were used to 
see ing the front ier  u:; a h igh ly �:�ign i fica n t syrn

bol i c  marker ofcu l tura l ,  pol  i t ica l ,  and econ o m i c 

difference. Evidently, the pol it icians and re

gi onal represen tat ives who ::;up  po rted eu region 

al co-operation thought it necessary to change 

th e border i nhabi tan ts' spatial and territori al 

perception. A col ourful symbol wa::; designed as 

a vi sual emblem for th e new Euregion , and a 

new map was pr i nted outl  i n i ng the terr i tory of 

Egrens is. l n  the new geographic scheme, the 

Iron Curtain was transf( wmed into a much less 

important, intra-regional boundary. The touri st 

guide Museums in Euref{ion Egrensis: A Jou. l' 

ney through Time and History even printed a 

map of Egrensis in which the Czech-German 

state border had totally disappeared. The map 

suggested that the heavily guarded outer bor

der of the European Union (also known as "the 

electronic curtain") that split the new Euregion 
into two politi cal and economic spheres, was 

non-existent. The spatial reclassifi cati on re

flected the plans to include the Czech Republic 

in the European Union, and can be regarded as 

a sign of Brussels' policy of decentralisation, 
expressed by the slogan "Europe of the Regions" 

(cf. Cooke, Christiansen and Schienstock 1997; 
Preston 1997: 195-209). 

Memory, Mistrust, and Political 
Scepticism 

Czechs who had experienced the Second World 

War, and who continued to distrust their former 
enemies, did not welcome the developments. 

''You can't trust Germans", I was told frequently 

by Czech border inhabitants. Communists and 

Republicans especially were sceptical of poli
cies that created close cross-border co-operative 

ties, and found the high number of expelled 

Sudeten Germans who actively supported eure

gional co-operation disturbing. Continuously 

reminding people ofN azi terror, they attempted 
to stir up and strengthen anti-German and 

anti-Sudeten German feelings. Various articles 

appeared in the newspapers, warning readers 

that Germany was still a nation to be feared, 

and that the Sudeten Germans had serious 

aspirat ions to resettle in the Sudetenland .The 

journ a l i st Ka re l Ctv rtek stated in the co m mu

nist newspaper Ha lo nouiny :  Transferred Ger

man:; do nut hide their aim oftaking back land, 

beca use w i  thout their own land, the Sudeten 
Germans arc threatened with extinction as a 

n ationa l group,  in as much as they arc threat
ened by i n  tegration with the populati on a m  ong 

whom they live. They do not want to return to a 

Czech national state, they do not even want 

minority rights at a European level . They want 

l and. Lt is or secondary importance to them 

whether that land will be 'Freistaat Sudeten

land', or another federal land of Germany 

(Ctvrtek 1 992). 

Halo nouiny interpreted the creati on of a 

new Czech-German geographical unit  as an act 

of anti-Czech territoriality, an act that strongly 

reminded them of the assimilation of ihe Sude
tenland by the Third Reich in 1938. Jii'i Frajdl, 

who worked for the same newspaper, stated in 
1994 that Euregion Egrensis was 'an old Nazi 

plan', a conspiracy between pro-German Czechs 

and anti-C zech Germans, meant to undermine 

the autonomy of the Czech Republic (Frajdl 

1994). 

The idea of a conspiracy was unintentionally 

reinforced by Cheb's Mayor, Frantisek Linda, 

when he attempted to prohibit a planned dem
onstration by the Club oft he Czech Border Area 

(Klub ceskeho pohranicf), an association estab

lished by Czechs who were afraid that the 

Germans would attempt to increase their pow

er in the Bohemian border area. The official goal 
of the 1994 demonstration was 'to remind peo

ple of the Munich dictate and to commemorate 
its victims' (Tachovsky denik 1994). According 

to Linda, an adherent of Czech-German eure

gional co-operation, the demonstrators' (main

ly communists and republicans) true goal was 

to increase Czech-German tension, and to 'in
flame national hatred'. The Club went to court, 

however, and appealed against Linda's decision 

to prohibit the commemoration . The High Court 

in Prague ruled in their favour, and the ban on 

the protest was repealed. On 24 September 

1994 a few hundred people gathered on Cheb's 

main square, carrying banners with the slogan 

'Never again Munich', 'Cheb must stay Czech', 

and 'People beware of the Sudeten Germans'. 
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Th e above demoni:itrutei:i th at the painful  

memoriei:i o f' Ge rm an termr and oppression 

were eas i ly evoked in th e post-Cold War pol iti 

cal arena .  Politicians and i nterest groups re

minded people o fth eir past fears, and attempt
ed to use emotional force to gain pol i tical power. 

The dyn amics of' pol it ics and emotions ham

pered reconci l iation and the construction of 

shared euregional and European identities. The 

following section will show how priests and 

local politicians attempted to turn th e tide by 

creating emotional contexts in w hich Czechs 

and Germans would be willing to co-operate. 

Controlling Emotions through Divine 
Power 

In the first few years after th e border opened , 

Czech and German representatives ofdifferent 
churches 18 made particular efforts to establish 

cross-border contacts. Living and working in an 

area where large groups of people feared and 

distrusted each other, they regarded it as their 

Christian duty to convince the border inhabit
ants of the necessity of reconciliation . 

'Reconciliation' is a common Christian theme, 

and both Czech and German clergy used the 
bible as a source of inspiration to connect no

tions of religious and political reconciliation. 
Father Gotz, a young German priest who head

ed a Catholic parish in the border town of 

Barnau, told me in 1996 that people needed to 

reconcile with God before they could reconcile 

with each other: "It is our task to retain peace. 

I mean, Christ says '( . . .  ) the peace given by 

Christ comes from the heart through the recon
ciliation with God [and] the forgiving of sins"'. 

In the same year, the Orthodox Father Hausar 

from the Czech village of Lesna noted: "Up to 

the present day, the hatred against the Ger

mans, against the [German] nation, is deeply 
rooted in some people. I always take the Chris

tian viewpoint, [and there is] a fundamental 

difference between the approach taken by such 

people and the Christian approach. I now talk 

from a Christian viewpoint: there is a proverb 

saying that 'Christians must hate sins but love 

sinners'. If a German commits an offence against 
somebody I will condemn his deed but [at the 

same time] I will love that person because 

through love and f(>rgiveness, the rel ati ons can 

be resto red ." 

Both priests conceptualised negative emoti oni:i 

such as jealousy and hatred as powerful f(>rces 

that should be controlled by divine power a n d  

faith. ln this view, feelings ofhate and fear coul d  

be transformed into love a n d  trust th rough 

personal reconciliation with God. Priests and 

ministers who worked in  th e border area used 
the ritual context of the sermon and their own 

religious authority to convince people of the 

necessity to reconcile. As David Kertzer noted:  

"The dramatic quality of ritual does more th an 

define roles ( . . .  ) ,  it also provokes emotional 

response. Just as emotions are manipulated in 
the theatre through the varied stimuli of light, 

colour, gesture, movement, voice, so too these 
elements and others give rituals a means of 

generatingpowerful feelings"(Kertzer1988: 11) .  

To get their message across, some priests were 

quite inventive performers. 'Where is Hitler? . . .  

Where i s  Stalin? . . .  and where i s  Jesus? ! !  ' ,  shout

ed a German Protestant minister in Milfi'e's 

Orthodox Church during the Easter ceremo

nies in 1998. He had been invited to this Czech 
village (Mathilde's place of birth) by the local 

priest, Father Hausar, who had asked him to 

deliver a short sermon on Easter Sunday to the 
Orthodox congregation. 19 The metaphorical 

construction in the sermon was based on three 

properties of symbols that are especially impor

tant in ritual symbolism: 'condensation', the 
embodiment and connection of diverse ideas ; 

'multivocality', the variety of different mean
ings attached to the same symbol, and 'ambigu

ity', the fact that symbols do not necessarily 

have single precise meanings (cf. Kertzer). 

The reference to Hitler, Stalin, and Jesus 

undermined the image of Germans as 'the fear
ful arch-enemy'. First, by referring not simply 
to Hitler but also to Stalin, the minister empha

sised that the Germans had not been the only 

enemy of the Czechs. Second, by classifying 
Hitler as an evil German individual he decon
structed the totalising image of The German 

Danger, and created a semantic space for more 
positive images of Germans. 

1 19 

http:congregation.19


'I' he sermon :-;kcL chcd ihc i mage of 'Ch r iH i  i a n 

i iy a;; a L ra mm  ai inn a l ,  pac i (y i n g  lhrcc. By con 

trasti  ng 'H  i t ler and Stal i n' w i ih 'Jesus' ,  ihc 

m i n i ster stressed ihai a lthough ihc Iormor iwo 
had enjoyed po l it ica l power and  had terri  f ied 

people  during the i r  l ives, they had lacked ihc 

laiier's d i v i nc , cierna l a uihor i Ly. l n nihor words , 

in com par i son wiih God's a l mighty power, h u

man li lrce was l i rn i icd, and only God cou ld usc 

His powers io restore damaged re lationships, 

and io u ndennine  nationa l  haired .  Hihe borde r 

inhab i tan ts remai  ned f 'aiih f'u l , ihey wou l d l ind 

thc sircngih io coni i n uc l iv i n g iogeiher in peace 

and harmony. 

Religious and Political Reconciliation 

After ihe opening of ihe borders in 1990, an 

increasing number ofl  ocal Catholic, Protestant 

and Orthodox priests established contacts with 
colleagues from the other side ofihc border, and 

actively propagated political reconciliation. 0 

By May 1997 thirty- fi ve of ihc Ioriy-ni nc cross
border links between Bavari a and Bohemia 

were between religious communities.2 1  

In the Bavarian town of Vohenstrauf\, for 

example, the Protestant parish began to cooper

ate with the Bohemian Brethren in the Czech 

city of Cernosin in 1991.  Their co-operation 

involved, amongst other things, occasionalj oint 

church services, mutual visits, and godparent

hood relations between German godparents 

and Czech godchildren.22 The Catholics from 

VohenstrauB established connections with the 

Catholic community in the city of Stl"ibro. They 

organised joint pilgrimages, visited each oth

ers' churches, and the Germans helped the 
Czechs by offering financial support for the 

restoration of Stribro's Catholic church. The 

priests hoped that people would be able to get to 

know each other through these mutual visits 

and shared experiences, and thereby, break down 

negative nationalist stereotypical images. 
In many cases, religious connections were 

also stimulated by newly-established official 
citylinks. These cross-border links formalised 
contacts between mayors and town representa

tives, and stimulated activities in many differ

ent areas of life, such as education, sport, cul
ture, and religion. VohenstrauB, for example, 

est ab l i shed a c iiy l i n k  w iih SWbro in 1 992, a nd 

ihc Ca t  ho l  ic and  l ' roiesia ni  par ishes f'rom both 

c it ies were i nvolved . 

The re l ig ious connect i ons were a l so advocat

ed on a h igher, cu  rcgional l evel  . From 1 993 

onwards , Eu  regi on l grcnsis s ubs i d i sed Eure

gional  Ch 11 rf'h. Day, an ecumeni cal ann ual  event 

ihai  com b i ned pol it ical and re l igi ous d i  scou rs
es of' rccnnci l iaiion.2'1 In 1 996, the slogan was 

'Under one heaven, we will find ways to each 

other' .  A Cwch -Gorm an booklet, pub l ished for 

ihc occas ion ,  referred io ihc fee lings offcar and 

misirusi people  had in the region : 'Six years 

a!ler ihe change , Cr.ech-Gcrman relations show 

that the wounds ofih c pasi are far Ii·om healed' 

(Beyh l and  Liba l 1 996).  Tho introductory iext 

also claimed th at th e ecumeni cal co-operation 
(between Catholics, Protestan ts and Orth odox) 

during  iheEu regional Church Day should be an 
example for political co-operation across na

ti onal borders. However, tho main inspiration 

was religious, and not political, as the booklet 

made clear: We invite you to find ways to one 

another. They should be ways of reconciliation, 

reconci l i  ati on th rough faith. The Bible recounts 

how prejudices and seemingly unbridgeable 

gaps can be overcome. This is what we will talk 

about during the Church days - about the 

Gospel - the Happy Message of God. 

The organisers of the Euregional Church 

Day directly confronted the negative emotions 
that hampered reconciliation, arguing that they 

did not want to 'conceal our worries. When I 

know the thoughts, worries, fears, but also the 

hope of others, a common ground can be devel

oped - under the heaven of God's promises' .The 
booklet also included a chapter entitled 'Recon

ciliation of Czechs and Germans : Excerpts from 

Church Reports', with fragments from an open 

letter written by Wilfried Beyhl, a member of 

the Church Assembly in Bayreuth, in which the 

author tried to dispel Czech fear about a Ger

man invasion: ''As Germans we did not come 

with property claims, but as messengers of 

reconciliation, and we ask forgiveness for the 

crimes and damages that have been done in the 

name of the German nation. Let us live as 

reconciled sisters and brothers and as good 

neighbours." The chapter also included an an

nouncement by the Synod of the Protestant 
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end le::;sly Bohemian  Brethren wh  ich denou  nced the post

war C:wcho lovak pol  icy o f'co l l eciive expu ! i on ,  

and stated th at "we  rea l i 1.e thai the  way to  the 

future can not be opened by never-end i n g accu

sations, but i nstead by s i n cere repen tan ce, 

mutu al  e fforts and u nderstand i  ng, and a long

ing for reconci l iation" .  

It is  hard to j udge to what e'xtend the d i s

courses of' recon c i l i ation h ave generated an 
actual ch ange in border peoples' feelings. ! real

ized th is when a n  expe l  led Sudeten German , 
who had aitended a re l  i g ious serv ice i n  Bohe

mia, where the priest had emphasised the need 

for reconci  liation ,  retu rned to Germany, a nd sat 
down in a Bierga.rten . After a few p ints, he 

sudden ly shouted: "The Cr.ech nation is an evi l 
nation ! "  

Emotional Connections and Political 
Claims to the Old Heimat 

The Sudeten German expellees in particular 

showed a keen interest in attending specially 

organised religious services on former Sudeten 
German territory. 2'1 Their main motivation was 

not reconciliation, even though numerous Su

deten Germans I spoke with emphasised that it 

was highly necessary to establish peaceful rela

tions with the Czechs. Instead, most of them 
were motivated mainly by nostalgia, and sim

ply wanted to visit their beloved homeland. 

They still felt an emotional attachment to their 

Heimat, and enjoyed spending some time in the 

villages or towns of their youth. 

An expellee from the village of Labant who 
was twenty years old at the time of the expul
sion, and who had settled in the Bavarian city of 
Bayreuth, explained: 

"Of course we have a strong emotional connec

tion with our homeland. Labant was a village in 

the Bohemian Forest, nicely situated, a terrific 

environment. The life of the farmers was tough, 

but somehow, communal life in the village was 

harmonious, and it still lives inside us, the 

connection with our homeland" (italics mine) .  

It is important to note that similar idealised 

accounts of 'life before the expulsion' and ex

pressions of unconditional love for the home

l and " have been rep rod uced in h u n 

dred  o f' l l e i r rwi  bookl:l, He imat  exh i bii ionl:l ,  and 

Heimai pa i n tings. Ev ident ly, the image o f' ' har

mon iou::;  l i f 'e i n  a beautifu l world' is high ly 

selective, and avo ids accounts of  Sudeten Ger
man i nvolvement w i th the Nazi regi me. As 
such , it offers a sale conceptual  space in wh ich 

expe l l ee:;; can engage with thei r pre-expu l sion  

past without having to  deal with the dark side 

of German history. 

The end of the Cold War gave the Sudeten 
Germans the opporiun iiy to v i si i ihei r old homo

land regularly. The generation that could still  

vividly remember the Su deten l and was s lowly 

dy ing out, and tho ol der peopl e in particu l ar 

were i nterested in trips to the coun try of their 

youth . During tho first post- 1 990 years espe
ci ally, i ndividual Sudeten Germ an s crossed th e 

border, and many attempted to make contact 
with the current inhabitants of their former 

homes. Some were heartily welcomed and were 

invited for a cup of coffee by the present owners 

of their houses, whereas others encountered 

suspicion. Whatever the reaction was, they were, 

unavoidably, at some point confronted with anti

German feelings . 

Most Sudeten Germans were members of 

Heimatvereine, post-expulsion associations that 

connected people who had lived in the same 
Sudeten German villages, towns, cities or dis

tricts. Through various Sudeten German news

letters and newspapers they received news about 

post-Communist Czechoslovakia and exchanged 

experiences about recent trips to the old Rei

mat. The organisational networks were also 
used to organise communal trips, and to collect 

money for the restoration of their former church
es, graveyards, and war memorials. 

The expellees often felt a strong emotional 

attachment to the church they had attended 

before the expulsion. Commemorating the de

ceased in the actual churches and visiting the 
graves of close kin, they symbolically appropri

ated time and space, and strengthened the 

feeling that they were strongly rooted in former 

Sudeten German soil . The Sudeten Germans 

from Brand (Milii'e),  for example, held their first 

annual service in 1993 . When I asked Mathilde 
how she and her relatives had experienced the 

ceremony, she replied: 
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"It was n ice, yes, n ice. I abo h ave cous i ns ; they 

are from Augsbu rg. They contact us every year, 

and stay with us l i  n Tirschenreuth l the n ight 

before. They always have tears in th  eir eyes . 

They were older than me, they were fou rteen 
and Ji lteen years old , and I was only six ! at the 

tim e of the expulsion ! ,  so i t  was . . . I d id not 
experi ence it like th em . . .  a l though . . .  it is 

somehow . . .  where o n e  is born, t h at is simply 

one's homeland" (italics mine). 

The discourse of  nostalg i a expressed strong 

feelings of be longing. It assumed a natural 

relation between identity and place, and, as 
such, had compelling political connotations (ct: 

Malkki 1992). ,; 

The Sudetendeutsche Landsmannschaft , the 

biggest organisation of expelled Sudeten Ger

mans with its seat in Munich 7, used the dis
course of nostalgia in the representation and 

negotiation of poli tical real ity. Representatives 

of the organisation politicised the emotional 
claims to the old homeland by demanding the 

return ofSudeten property to its former owners. 

The annual Sudetendeutsche Tag, a three-day 

ritual event which included cultural, political, 

and religious ceremonies, and in which hun

dreds of thousands expellees participated,  

formed a focal point for the emotional and 
political discourse of Heimatrecht. The com

memoration ofthe victims of the expulsion, and 

the political speeches by people such as Franz 

Neubauer, the leader of the Sudetendeutsche 

Landsmannschaft , and the Bavarian Prime 

Minister Edmund Stoiber, created powerful 

emotional contexts during which the partici

pants remembered and re-experienced strong 

feelings of grief, loss, and anger. Even though 
not all participants agreed with the political 

aims of the Sudetendeutsche Landsmannschaft, 

the collective ritual experience reinforced their 

Sudeten German identity. As David I. Kertzer 

( 1999: 5) noted, 'far from always creating soli

darity by reinforcing shared values, one of the 

crucial functions of ritual is to produce solidar

ity in the absence of any commonality ofbeliefs'. 
The speakers, powerful actors in the Chris

tian-Democratic Party (CSU/CDU) used emo

tional discourse to incre ase their political 
strength by promising to continue their fight for 

Heinwlrech t ,  and stress i ng that, to be ab l e  to do 

thai, they needed s u p port d u ring  the e l ections. 

The Su deten German calls for jt1sti ce were 
supported by inil uential Bav arian pol i ti cians, 

such as Sto iber and Finance Minis  ter Theo 

Waige l .  They put pressure on the German gov

ern ment to accept the Czech Repu b l ic as a 

European Union mem  ber state only al er can

cellation ofihe Benes decrees (cf Svasek 1. 999).28 

The German government, until 1998 led by 

Helmut Kohl, did not gi ve in to the Sudeten 

Ge  rman demands. lnsiead, it signed the Cwch
German Declaration in 1 996, in which both 

governments apologized for the harm done dur

ing and after th e Second Worl d War. The present 
German government, led by Gerhard Sch roder, 

is even less likely to take the Sudeten German 
demands seriously. Like th e former govern

ment, it stresses th e importance of the creation 
of a shared, European identity. 

Understandably, Czech border inhabitants 
have followed the news with mixed feelings. 

Numerous Czechs I spoke with felt uncomfort

able with the increasing Sudeten German pres

ence on Czech territory. In general, however, 

Czechs seem to accept the Sudeten German 

feelings of nostalgia, and believe that the prop

erty claims will never be granted.29 In particu

lar younger people assured me that they did not 

fear the Germans. In an essay assignment on 

the theme of ethnicity and nationalism, a four

teen year old female student from the Tachov 

Gymnasium stated: 

"Germans. When I pronounce the word I associ

ate it with the Second World War and the 

concentration camps. I guess that I am not the 

only Czech with such thoughts. I also think that 

fifty years have passed since the ending of the 

Second World War, and that the old generation 

will be replaced by a young generation which 

must distance itself from the crimes. They are 
not responsible, even though they may feel 

ashamed . We have to try to forget the past and 
create a new situation." 

Conclusion 

Complex identification processes in border re
gions cannot be understood without a focus on 
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emotions.  Peop le's emotiona l  and social l ives 

take i:ihape in p<:�riicu l a r  cu l iur<:� l ,  h istor ica l , 
and geo-pol i tic<:� ! contexts. I n  border regi ons, 

these d i m eni:iion�:� i n fluence identi fication proc

esses i n  particu l<:�r  w<:�ys . 

Th e d istinct geo-po l i tica l situation i n  bo rder 

areas m <:�y have a spec i fic i n fl uence on border 

peopl es' social and emotiona l  l i fe.  On the one 

hand, border inhabii<:�nis live relatively close to 

people who are politically linked to potentially 
hostile ne  ighbouri ng states. This impliei:i thai 

border i n h abiianii:i often fee l  more vulnerab l e  

than those who l ive i n  state centres. On the 

other hand,  the prox i m i ty ofthe border may be 

an incen tive for the establishment of cl ose cross

border con tacts, w h i c h  may generate and 
strength en mutual feelings of trust and friend

ship. Long hi  stori es of cross-border kinship 

increase people's cross-border loyalties, and 
weaken their emotional identification with the 

national state. 

The Bohemian-Bavarian case demonstrated 
that geo-political aspects alone cannot explain 

why specific emotional discourses and practices 
may strengthen or weaken particular identifi

cation processes. It showed that it is necessary 

to take a historical perspective, and to examine 

how border people remember and re-experience 

the past, and how emotions influence their 

perception of 'those on the other side'. Remem

bered emotions must be analytically distin

guished from re-experienced emotions to be 

able to understand how emotionally complex 

memories can become a political force. Re-expe

rienced emotions in particular, evoked by mem
ories of traumatic war and post-war experienc
es, influenced Czech, German, and Sudeten 

German perceptions, and hindered attempts to 

develop a sense of a shared interregional, Euro

pean identity. At the same time, images of 

centuries of mutual co-operation were used by 

adherents of euregional co-operation to evoke 

feelings of trust, and to stimulate interregional 
identification. 

Different interest groups and political actors 
used emotional display and discourses of emo

tion in distinct ways to generate social and 

political change. Numerous Sudeten Germans, 

as well as Czech republicans and communists 
tried to stir up past emotions during commem

orations,  a n n u a l  meet i ngs , a n d  demoni:iirai ions .  

Tn these r itual  con texts, they en gaged peop le  

emoti onally, and  incited them to  actively s u p

pori �:�peci fi c pol it ical demands.  

One of th e ways in which both Czech and 

German p riests attempted to create feelings of 

com munal i den t ity and solidarity, was by refe r

ring to the d angers caused by national hatred, 

whi le  presenti ng ec u menic iran snati on a l i sm 

as  a way to  control the si tuation and to  encour

age reconci l iation . In the ritual context of th e 

mass, well-known emot ional ly ch arged Chris

tian signifier�:� such as 'Jesus' were connected to 

contemporary post-Cold War political argu

ments. Images of fearful political personaliti es 

and traumatic historical events, such as Hitl er, 

Nazi oppression, and the expulsion, were trans

formed into emotionally compelling religious 

metaphors. 

In contrast, euregional discourse focused on 
other major causes offear, such as political and 

economic marginalisation, and environmental 
and social pollution. The adherents ofEuregion 

Egrensis presented cross-border, euregional 
policy, and European identification as a politi

cal solution, and as a strong source of hope. 

Notes 

1 .  	 The research referred to in this paper was fund
ed by the University of Utrecht under the aegis 
of the Grotius grant. Additional funding was 
awarded by the Catharina van Tussenbroek 
Fonds. Different versions of this paper were 
presented in July 1998 at the EASA conference 
in Frankfurt, and in May 2000 at the Depart
ment of Social Anthropology, University of St. 
Andrews. I would particularly like to thank Hast
ings Donnan and Kay Milton for their critical 
remarks. 

2. 	 Even though emotional life in border areas has 
not been examined systematically, some anthro
pologists have been sensitive to the significance 
of emotions to border people's perceptions. For 
example, John Borneman ( 1998) has discussed 
Germans' changing expectations and their expe
riences of liberty and security after the collapse 
ofthe Berlin Wall. Stef Jansen ( 1998) has focused 
on the emotional confusion experienced by three 
female writers after the breaking-up of former 
Yugoslavia. Milena Veenis ( 1995) has looked at 
the ways in which desire and fantasy about West 
German consumer goods shaped East German 
perceptions of self and other. 
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J a::;L. 

:3. l ie e m phas i .ed t . h a t. it. is necessa ry t o  a bandon 
t h e  co m mon t heoret. ica l  pract ice o f  rerl u c i  nt-: 
enwt.ion  to e i t her nwa n i nt-: or  fee l i ng: 'e mot . ionH 
a re {i•ll i n  bod i ly experie nce, not j ust. know n or  
lhout-:hl  or a ppra i sed' ( Luav itt 1 996:  fi2(i) .  

4. A few clays la t. er, t. he German nuws pnper Dt'r 
Nt> ut> 1'aJ.f report ed t h a t. nobody had �-:ueo;sed that. 
"at. t he end of  the dark tu n ne l ,  brigh t .  l ight wou ld  
s h i ne ! "  (Sporrer 1 990). f ron ica l ly  enough,  t.h is  
opti m i stic metaphor used t.o be very com m o n  in  
socia  l i st. rhetoric .  

5. M u n  ich , the capital  of Frt'isla.al 13a.yern , had 
more atlinily w ith i ts own eas tern border di strict 
of Oberp/alz th a n  Bonn h a d .  

6.  Both c.,edt a n d  German pa r t i c ipa n ts tol d  m e  
!. hal  they were re l i eved beca u:'le, a l l  of a sudden,  
they no longer fe l t  as if  they l ived "at the end of 
the  world".  Po l i t ic ians and jou ma l i ::;ts also used 
th is  im age, argu i n g  t .hnt. what f(u· a long t i  me h ad 
seemed the end of the wor ld ,  had now become the 
centre of Europe (cf: Zrenner 1990). 

7 .  Local Czech papers did not yet exist at the time 
in the regi on . Several Cwch partic ipants, howev
er, assured me that th ey enjoyed the day, and 
that a mood of optimism prevailed. 

8.  Tn particular, inhabitants from the Bavar ian 
districts of Tirschenreuth and Weiden, and the 
Bohemian district of Tachov. 

9. After the liberation of Czechoslovakia in 1945, 
th e govern ment, headed by Presi dent Edvard 
Benes, declared all Germ ans 'collectively guilty' 
of German territoriality and the Nazi crim es, 
and decided that the Sudeten Germans would be 
expelled to Germany. The population transfer 
was legally backed up by th e signing of the 
Potsdam Agreements in August 1945, which re
garded the presence of ethnic Germans in states 
outside Germany as a danger to the political 
stability of Europe (cf: Svasek 1999). 

10. Czech and German historians do not agree on the 
number of people who died during the expulsion. 
According to Sudeten German sources, around 
250,000 people lost their lives. Czechs have ar
gued that the number is much lower, between 
20,000 and 40,000. 

11. Until the expulsion, Brand had been inhabited 
exclusively by Roman Catholic Sudeten Ger
mans, but after the expulsion, the village was 
renamed "Milfre" and re-populated by Orthodox 
Ruthenians from Romania, and by Czechs and 
Slovaks from the Czechoslovak interior. Tachau 
was renamed Tachov. 

12. Sudeten Germans often felt a certain nostalgia 
for their old Heimat. Numerous poems that have 
appeared in Sudeten German newspapers, news
letters, journals, and Heimatb ilcher reveal this. 

13. I agree with John Leavitt ( 1996: 523) that bodily 
feelings (like a pounding heart) are as much part 
of emotions as interpretations of these changes. 

14. She was not bothered by the fact that the Roman 
Catholic church had been transformed into an 
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O r thodox ch n rch .  The v i l  lage had i n i t i a l ly heen 
re-pop n l a t .ed by U n  ion ist. llu t .h e n i : m H  fro m I to
m a n i a ,  w ho, a f't.l ) t" the 1 94 8  Com m u n  ist  . coup, 
were f(u·ced t .o become O rt hodox. 

l fi .  E u region a l  po l i cy wns i n t  rod uced i n  t.he 1 970s by 
the E u ro pea n U n  ion  member  stat .u:; t. o enco u r
age E u ropean i n tegrat ion ,  a n d  to sti m n l a t.u uco
nomic developmen t . in border a reas. I n  1 992, 
E u region Egr·ens is was esta b l  ished i n  the c.,ech
Gurman bm·dur  mgion,  i n t.  ugra t . i nt-:  pa rt .s ofWl•st
ern Bohe m i a ,  Eastern Bavari a ,  Th u r i  ng ia ,  and 
Saxony (c t :  Svasek J 999). Co-operat ion and i nte
grat ion  with the Czuch1:1 was su pported by the 
German govern m e n t. as part  of  l u  ropen n U n  ion 
pol i t ics. Tensions and con fl ict.::; i n  the post -Com
m u n i  st cou n tries caused concern among- t.he 
E u ropean U n  ion member stales. Jn pa rti c u l ar, 
Germany p ressed fo r measures to secu re st. ab il
i t.y in t h e  A specia l H u bs i d i a ry p rogra m me 
ca l led Pharo was estab l i shed to s u pport Uw re
form process in most post -Comm u n ist cou ntr ies, 
and plans were made to en l arge fi.l rth er t.he 
E u ropean U n  ion to the l  ast (ct: Preston 1 997: 
197). 

16.  The im agined geogra ph ical unit i nclud  ed parts 
of former West Germany (l ast Bava ria), f(l rmer 
East Germany (Saxony and Thuringia), and the 
Czech Re pub l i c  (Lhe West Bohem i a n  d i stricts of 
Karlovy Vary, Sokolov, Cheb, and Tach ov ) .  

17 .  'l'he inhabitants of border regions, as such, have 
been con fronted with the powerlessness of the 
nation state to deal with the e!lccts of s pecific 
aspects of globalisation . 

18. Roman Catholic, Protestant, and Orthodox. 
19. The latter were mainly Ruthenians from H.oma

nia who had moved to the village in 1950. The 
German minister was a Sudeten German from 
Silesia, who had been expelled with his family to 
Germany after the Second World War. 

20. Some priests took up important positions in 
growing cross-border networks. The Protestant 
Dean Father Lubomir Libal, who lived and worked 
in the Bohemian border city ofCheb, had connec
tions in Bayreuth, Selb, Schonwald, Regnitzlo
sau, Wunsiedel, Marktredwitz, and Lautertal
Neukirchen. People like him were very active 
propagators of Czech-German reconciliation. 

21 .  This information was taken from an unpub
lished report written by theArbeitsgrztppe EKD I 
EKBB (a German Protestant organisation), which 
mapped the newly established religious and in
tercommunal connections in Bavaria, Saxony, 
and Bohemia. The 35 community links between 
Saxony and Bohemia included 31 contacts be
tween diflerent parishes. 

22. In 1997, the German priest noted that due to 
'really existing atheism of post-Communist and 
neo-capitalist forces', missionary work was high
ly necessary on both sides. 

23. Euregionaler Kirchentag/Euregionalni setkani 
krest'anu. 



24. I n  lhe  pu:;t e igh t  yen r:; n t n ny have t rnve l l ed lo 
t he i r  Hei m a t  t o  ce lebra t e  maHH in t h e  ch u rcheH 
they u,;ed to a t t en d  a,; ch i l d ren or you ng ud u l lH, 
and i n  n n u  mber of  caHeH t hey have croHHed the 
border  to reHt ore o ld  graveR nnd war memoria iH .  
The i r  adiv i  lieH can be rega rded UH Hy m bo l i c  adH 
of re-te rr ilori a l isa t ion ,  and aH t e m pora ry re-a p
p ropr iutionH of re l igiOLtH Hpace (cf. Svasek 1 999) .  

25. Bened ict Ander on a rgued that 'nations i n p i re 
love, a n d  ollen p ro li 1 u n d ly He l l sacri l ic ing love. 
The cu l t u ra l  product:; of  nationa l is m  - poetry, 
p rose lldion,  m u sic,  plastic a rts - show th is love 
very clearly i n  t housnnds o f  d i  l"le re nt liH"ms a n d  
sty les' (Anderson 1 98: 3 :  1 4 1 ) . 

26. C l: S m  ith ( 1 998: 83) on lhe etnoli o n u l  sou rces o f  
n at iona l  senti  ment.  

27. 1 n 1 999 , the Sndeten dentsch. e La n dsnw .tw.sch.a.JZ 
had approx i m ate ly 1 00,000 mem bers, but its 
leaders c la i  med to repreHent the who le  Volhs
gruppe. In 1 990, reprm;en talives travelled to 
meet with representativeH of the C echos] ovak 
government and cal led for the cancellation ofthe 
Benes decrees. 

28. The Sudetendeutsche Landsmannschaft has been 
try i n g  to negot iate w i th the Gorman and th e 
Cwch governments on tho bas is of global hu
man-rights discourses. Their discourse of Hei
malrecht was based on the i m age of Europe as a 
just legal community, protected by the outer 
boundaries of the European Union. 

29. The most serious 'co n frontation' took place in 
1994, when a combined Czech-German pilgrim
age to the Loreta Church in the Bohemian city of 
Bor had to be delayed because of a bomb scare for 
which no one took responsibility. 
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